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Intro 

 

“An order was an order. And orders had to be followed” 

- Darman (Star Wars: Republic Commando: Order 66 353) 

 

“I bet they wish they’d asked a few more questions before accepting command of a 

slave army now.”  

- Spar, formerly ARC Trooper A-02, first deserter from the Grand Army of the 

Republic (Star Wars: Republic Commando: Order 66 354) 

 

 

Ethical questions regarding the space that human clones would occupy in our 

society, and the rights that they would be given, are something that we as a society 

have not yet had to grapple with. We have not yet cloned an entire living human 

being, nor has our technology progressed to the point that we are capable of doing so 

(Ayala). Currently, there is no global consensus on the laws regarding such an 

endeavor, despite attempts made to create laws that would govern future possibilities 

(Langlois). One of the powerful things that science fiction allows us to do is to 

consider humanity through the lens of possibility, to take what may still be future for 

us, and consider how we might handle it. Considerations of such future possibilities 

can offer us opportunities to examine elements of our current society, through the 

conclusions drawn in analogous fictional scenarios.  

 

A long time ago, in a galaxy far far away, exists a reality in which human 

cloning is entirely possible. In the Star Wars universe, we are given insight into the 

ethical fallout of the use of clones as fodder for the military. In doing so, the 

multitextual narrative of Star Wars raises many ethical questions regarding the nature 

of clones as individuals, as well as their right to free will, and what that means for the 

use of them as enslaved tools of the military. While this narrative is built out across 
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the prequel movies Attack of the Clones and Revenge of the Sith, as well as in the 

animated series The Clone Wars, it is in the novels of the Expanded Universe where 

we find the most in-depth consideration of these ethics questions, and of the 

ramifications for the clones themselves - as well as for those who use them.  

 

Though the Expanded Universe (EU) novels are no longer considered “canon,” 

following the purchasing of the Star Wars franchise by Disney in 2012 and the 

subsequent reboot of the novel timeline and restructuring of the existing novels in the 

EU into the “legends” category in 2014, they remain an important part of the Star 

Wars multimodal narrative universe. We must consider that when the EU novels were 

written, they were considered to be a part of the larger multimodal narrative canon; as 

such, they offer an important insight into the intentions for the narrative of Star Wars 

at the time that they were written, and up through the restructuring of the novel 

universe in 2014. Furthermore, though the finer details of the EU and its implications 

for the timeline and the development of the main characters of the films in later media 

may no longer be canon, the larger thematic strokes we see play out are still indicative 

of those in the films to which the EU novels were contemporaneous, particularly with 

regards to the Prequel Trilogy. Moreover, irrespective of their role in canon, there are 

novels in the EU that are quality literature deserving of analysis not because of their 

canonicity, but because of what they offer as literature.  

 

This article examines one such significant set of literature in the context of the 

ethical question of the use of clones in warfare posed by the Star Wars universe 

beginning with their introduction in Attack of the Clones: the Republic Commando 

quartet by Karen Traviss (Hard Contact, Triple Zero, True Colors, and Order 66) 

offers not just an occasional insight into the clones, but a focus on clones and their 

way of life as the main narrative focal point of the texts. The series develops this 

narrative focus, and the complex characters of the men of the Galactic Army of the 

Republic (GAR) in such a way that throws into stark relief the reprehensibility of the 

use of sentient beings as property, as canon fodder, and the treatment of them as less 

than the other beings with whom they serve side by side and frequently die for. The 

Star Wars narrative universe is, indeed, far more complex than a surface level 

understanding of a battle between good and evil, between the light side and the dark 

side. Within the Republic Commando series, a more nuanced view of the ethically 
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deplorable use of clones on the part of the Republic and its Jedi generals subtly 

implores readers to consider not just the bigger picture of the Clone War, but the 

ramification for the men who fight the war on behalf of a Galactic Republic who uses 

them as objects with no more rights or individual freedoms than the droids they fight 

against.  

 

Developing the narrative of the clones out over the course of four books, the 

series is able to slowly unveil the full scope of the unethicality of the use of clones as 

soldiers to the reader, as the commandos themselves discover a greater understanding 

of the galaxy and their place in it. In Hard Contact the groundwork is laid to show 

readers that beneath the droid-like helmets are thinking, feeling, individual men. 

Consider that Hard Contact first came out in 2004, at which point for most readers 

their main experience with the clones would have been either as a homogenous wave 

of fighters in Star Wars: Attack of the Clones, or as tertiary characters in other prequel 

novels, but not as main characters1. Hard Contact, then, has to fight against the 

portrayal of clones as, effectively, the units that the Kaminoans describe them as, 

particularly after the release of Star Wars: Revenge of the Sith in 2005, in which the 

clone troopers slaughter the “heroes” and “forces of good” that are the Jedi, 

seemingly without thinking, after receiving Order 66. While the animated series The 

Clone Wars also deals with issues of clone individuality and touches on the ethics of 

their enslavement by the GAR, The Clone Wars did not come out until 2008 – the 

same year the last book in the Republic Commando series, Order 66 came out2. Thus 

the work Traviss does in the Republic Commando series is significantly 

																																																								
1 The Star Wars novel The Cestus Deception by Steven Barnes also came out in 2004, 
and does feature some nuanced portrayal of clones, so it is possible for a reader to 
have contemporaneously experienced these two texts. However, the individuality of 
clones is focalized on one character in The Cestus Deception, and does not branch 
into the larger portrayal of individuality across all clones, or give the space to dealing 
with the ethical implications of this that the Republic Commando series does.  
2 Traviss did write a fifth book featuring the characters from the Republic Commando 
series, Star Wars Imperial Commando: 501st, but that book marks the start of a 
separate (if ultimately unfinished) series, Imperial Commando, rather than Republic 
Commando. The Imperial Commando series takes place under the rule of the Empire, 
a fascistic regime where even non-clones do not have individual rights, and while the 
ethical considerations of the Republic Commando series with regards to the 
enslavement of the clones still apply, this article focuses on the Republic series, where 
the government and the Jedi are purportedly “good” and value the rights and freedoms 
of their citizens – just not the clones.   
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groundbreaking and in many respects unique3. After establishing the men of Omega 

squad as individuals in Hard Contact and raising questions about their freedoms, and 

about the role of the Jedi in commanding them through the view of Etain, Triple Zero 

juxtaposes their lack of freedoms against the civilians they are enslaved to fight for by 

placing the action of the novel on Coruscant. In True Colors the series takes the 

emotional work it has done in the previous two books, and the groundwork it has laid 

with regards to the unethical and brutal raising of the clones, the dehumanizing of 

them, and the denial of their freedoms in the name of having good soldiers to protect 

the republic, and hammers home the longer term implications of what happens when 

we stop treating people like living individuals, and instead treat them as throwaway 

things. Finally, the accumulation of the ethical violations against the enslaved clones, 

and the Jedi’s fall from their hubristic place of power, come together in Order 66 with 

the titular order that sees ramifications for clone and Jedi alike.  

 

This article is broken into four sections: the first section will examine two of the 

main clone characters, Darman and Fi, through whom the narrative considerations of 

the ethical mistreatment of clones, and of their own development as fully fleshed 

intelligent characters evolves; the second section analyzes the use of three key non 

clone characters, the Mando’ad (Mandalorian) Sergeant Kal Skirata and the Jedi Etain 

Tur-Mukan and Bardan Jusik, both to shape the reader’s understanding of the 

importance of how the clones are viewed by outsiders, and to position the narrative 

argument for the approach of the Jedi versus the approach of the Mando’ade 

(Mandalorians); the third section then examines that dichotomy, with an additional 

focus of the role of the Jedi in their own downfall (as seen in the Prequel Trilogy); the 

fourth section considers the further ethical violations the series details in the use of 

clones as slave labor for war; and finally, the conclusion to this article offers 

																																																								
3	There	are	some	later	books	that	exist	which	touch	briefly	on	the	rights	of	
clones,	and	the	failure	of	ethics	and	morality	that	is	their	enslavement	by	the	
Republic,	as	for	example	Traviss’	own	Star	Wars:	The	Clone	Wars:	No	Prisoners	
(published	in	2009),	in	which	the	reader	is	presented	with	viewpoints	on	the	
travesty	of	the	clones’	use	in	the	war	from	both	the	perspective	of	clone	Captain	
Rex	in	conversation	with	Jedi	Padawan	Ahsoka,	and	from	rogue	Jedi	Master	Altis	
and	his	followers	(who	eschew	and	question	the	edicts	of	the	Order).	However,	
unlike	the	Republic	Commandos	series,	the	clones	are	not	the	sole	or	even	main	
focus	of	the	text,	and	their	plight	is	not	fully	drawn	out.		
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considerations of the role of civilians in the ethical violations detailed in the series, 

and what this says about our own universe, in this galaxy, not far away at all.  

 

Section 1: The Clones 

 

“The only thing they all had in common was their appearance—although they were 

starting to age differently, she could see that now—and what the Republic had done to 

them. Apart from that, they were individuals with the full range of virtues and habits 

of random humankind”  

– Etain (Star Wars Republic Commando: True Colors 115).  

 

The four men of Omega squad are the anchoring focus of the quartet: it is 

Darman, Fi, Niner, and Atin through whom we are introduced to the clones of the 

Republic Commandos in Hard Contact, and through whom the first illustrations of 

the clones as thinking and feeling individual men are drawn. This article will focus on 

Darman and Fi, as the two men of Omega squad from whom key narrative threads are 

drawn out in the series.  

 

Darman 

 

“Dating your Jedi general was a very bad idea, and he knew it, but the war had to end 

sometime; and then he would have what Sergeant Kal called a normal life. What 

normality might turn out to be for a fast aging clone and a prematurely retired Jedi he 

had no idea, but he was willing to give it a go.”  

– Darman (Star Wars: Republic Commando: Order 66 51) 

 

Darman is the first narrative focus of the series, the clone through whose 

perspective the most of Hard Contact is focalized. It is Darman from whom we first 

develop the most nuanced view of the inner thoughts of the clones, and the complex 

feelings they have that are counter to the way the GAR views them as less than 

human: “They had drilled him to kill, and kill, and kill, but nobody had thought to 

teach him what he was supposed to feel afterward. He did feel something, and he 
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wasn’t certain what it was” (Star Wars: Republic Commando: Hard Contact4 56). 

Darman here illustrates one of the ethical dilemmas of the use of clones as military 

objects. They are trained, effectively from birth, to be soldiers, to serve in the GAR, 

to follow orders. However, they are not sufficiently socialized as people – they are not 

expected to live a life outside of the army, or indeed even to live long enough to need 

to do so, as will be discussed later in this article. Therefore even though they are 

thinking and feeling human beings, they are not taught what to do with, or indeed, 

even expected to have, feelings. Darman here is effectively both an adult and only ten 

years old (Hard Contact 97), and he is expected to kill the enemy unquestioningly – 

but he is still a feeling human being even if he has been denied any socialization on 

what to do with those feelings. We see the complicated role of feelings effect Darman 

profoundly as the series progresses. In the second book in the series, Triple Zero, it is 

Darman who, deepening his relationship with the Jedi Etain, is the first on-page 

example of a clone falling in love. 

 

Darman’s storyline is one of the most heartbreakingly devastating, in a series 

that is built on a tragic premise. He falls in love with Etain, a love that she 

reciprocates, and Sergeant Kal Skirata’s5 mission on Coruscant in Triple Zero gives 

them the time and space in which to explore that love, however briefly. It is enough 

time for Etain to become pregnant, which Kal and Etain decide together to keep secret 

from Darman, because of his position as a clone and his complete lack of rights 

within the system of the GAR: “If I tell him, or you do, then how is he going to go off 

to war again and keep his mind on his own safety? He ships out again in a few days. 

So will you. This isn’t like telling a regular lad that he’s made a girl pregnant, and that 

can be bad enough. He’s a clone with no rights and no real idea of the real world, and 

he’s made his Jedi general pregnant. Do I have to draw you a picture?” (Star Wars: 

Republic Commando: Triple Zero6 384). Kal’s point here, when discussing the matter 

with Etain, drives home the extent to which Darman’s circumstances are restricted by 

his being a clone. It is not only that he has to go off to fight in a war, but that he 

effectively doesn’t exist within the rights of society: there is no provisioning for him 

																																																								
4 Hereafter Star Wars: Republic Commando: Hard Contact will be cited as Hard 
Contact.  
5 An important figure who will be analyzed in the next section of this article. 
6 Hereafter Star Wars: Republic Commando: Triple Zero will be cited as Triple Zero.  
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retiring, for him taking time off or paternity leave, even for him technically being 

allowed to have a relationship (let alone a relationship with a woman who is 

technically his commanding officer). We see in Darman the struggle for the clones to 

be the humans they are, rather than the droid-like units that the GAR tries to force 

them into being. It is a clash between instincts and nature, and training and 

subjugation. It’s too easy to think of the clones just as soldiers, and to contextualize 

the sacrifices they make as reasonable for those who sign up for war. But the clones 

didn’t sign up. They didn’t join the army, or volunteer. They weren’t even drafted. 

They have never even had the chance to know anything else. On the second to last 

page of Triple Zero, Traviss drives this point home in a parting conversation between 

Kal and Darman:  

“Go on, then, son.” Skirata nodded toward the doors. “Go and find Etain. Have 

a day out. Be a regular couple for a few hours and forget you’re soldiers. Just be 

discreet, that’s all.” 

 Darman smiled and seemed to brighten. He was a resilient lad. “Sarge,” 

he said. “How can I forget I’m a soldier? I don’t know how to be anything else.” 

(Triple Zero 392) 

This is a devastatingly literal comment: Darman doesn’t know how to be anything 

else. From birth he has been a soldier, trained as a soldier, treated as a soldier, and 

nothing more, except for the paternal love he received from Kal (as will be discussed 

in the next section of this article). Yet he is a human being, and he does love Etain, 

who he sees as so integral to being human that she is “his only taste of a real life” 

(Star Wars: Republic Commando: True Colors7 10).  

 

Indeed, Darman’s love of Etain is integral to his own awakening to the tragedy 

and unfairness of the lives forced upon the clones by the GAR. Though the GAR may 

treat the clones like droids, and expect them to behave as unfeelingly as droids, they 

are not. In developing feelings for Etain, and having emotions such as love for her, 

other emotions are brought up for Darman, and he is forced to deal with their impact 

on his sense of being a soldier: “Maybe the Republic would have been better off with 

																																																								
7 Hereafter Star Wars: Republic Commando: True Colors will be cited as True 
Colors. 
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droids after all. They don’t get hacked off about what’s happening to them. And they 

don’t fall in love” (True Colors 11-12; italics in original8).  

 

Darman and Etain’s love manifests as a tension point for the narrative in more 

than one way. That it is something that would be forbidden by the GAR, who would 

not allow Darman to leave the military, and who do not even consider or provision for 

him being capable (or indeed, as a human being needing of) love, is a key element of 

the impact of the unethical treatment of the clone army by the GAR on some of the 

series’ main characters and their narratives. But it also offers a point of critique of the 

Jedi Order, in their denial of the basic human emotion of love. As will be discussed in 

more depth later in this article, Jedi are not meant to feel or be in love, something that 

both Etain and Jusik question as they begin questioning what it means to be a Jedi and 

how the Order has become so entrenched in its monastic edicts that it seemingly cares 

more about following those strict commandments than it does about caring for 

individual life forms.  

 

One of Etain’s reasons for keeping her relationship with Darman secret is that 

she fears that it would get her kicked out of the Order, for violating the mandate 

against love and romantic relationships. Yet this is another area in which we see 

hypocrisy within the governance of the order: “Skirata didn’t want his useless Jedi 

general Ki-Adi-Mundi in the loop, either. Jedi hypocrites. It’s okay for Conehead to 

have a family, but they’ll bust Etain down to the Agricorps for it” (True Colors 58). 

Skirata is referring here to the fact that Ki-Adi-Mundi was allowed by the Jedi Order 

to marry (polygamously even) and have children, for cultural reasons specific to his 

species.9 Skirata’s point here that the Jedi are hypocrites is pointedly valid in this 

context. Why should it be okay for Ki-Adi-Mundi to have a family because it is for 

practical reasons, but not okay for Etain because she loves Darman? The Jedi appear, 

in this light, to have fallen so deeply into the hubris of their principles, that they have 

lost sight of why they have those principles, or what goal they are ultimately meant to 

serve. Denying living beings their capacity to love, something that cannot be removed 
																																																								
8 All italics in quotes given in this article are as in the original text, and this will not 
be notated on future quotations.  
9 This is not discussed in depth within the Republic Commando book series. For more 
details on Ki-Adi-Mundi’s family please see the Star Wars: Republic comic book 
series. 
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but only suppressed, was always going to backfire on them (as it ultimately does in 

the case of Anakin Skywalker). That Etain and Darman are forced to hide their love, 

and their family, all while demonstrating more compassion and more commitment to 

caring for other living beings than does the Order that unfeelingly sends thousands of 

enslaved clones to their deaths, underscores the hypocrisy of the Order’s blind 

commitment to its edicts. At the start of True Colors, Darman contemplates life after 

war: “He’d once asked Etain what would happen to the clone troops when the war 

was over—when they won. He couldn’t think about losing. Where would they go? 

How would they be rewarded? She didn’t know. The fact that he didn’t know, either, 

fed a growing uneasiness. Maybe the Senate hasn’t thought that far ahead” (True 

Colors 8). The growing uneasiness of Darman is mirrored by the growing uneasiness 

portrayed in the text, the slow unfurling for the reader of the ultimate ethical 

conclusions of people as objects.  

 

Fi 

 
“It was always best to leave fast once you decided to go. Long drawn-out good-byes 

were painful; Fi discovered that for the first time in his life, and although it hurt, it 

was nothing like the pain of thinking he’d live and die lonely. It was a pain he could 

savor, to remind himself what he now had and what was worth living and fighting 

for.”  

– Fi (Order 66 232) 

 

We see both the emotional consequences of the maltreatment of the clones, as 

well as the horrifying ramifications of the question of “what happens to the clone 

troops after the war” through the character of Darman’s Omega squad comrade Fi, 

who is another of the series’ most tragic narrative focuses. It is through Fi that we 

most strongly see the effects of being denied a sense of a normal life, and then having 

what could have been dangled just out of reach. When Omega squad goes under cover 

on Coruscant, Fi glimpses life outside the commandos, and he isn’t prepared. Kal 

“hadn’t told them how it might feel to watch couples and families of all species” 

(Triple Zero 177). We see this begin to eat away at Fi: “Watching normal people 

leading normal lives? I’d rather charge a droid line. What happened to my certainty? 

Do the others feel like this?” (Triple Zero 180). His unnamed longing for the simple 
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life of a civilian that is so denied to him he doesn’t even know or understand at first 

what it is that he is missing, is starkly parallel to the fact that he protects the status 

quo for those civilians:  

The civilians around him could have no idea of what was happening right in the 

middle of their safe daily lives. A few meters from them, a mercenary and a 

soldier who had no official orders were planning to unload enough explosives 

on the black market to destroy whole quadrants.  

But it was a fair trade. Because Fi had no idea of what their lives were 

about, either.  

We live in parallel worlds. We can see each other, but we never meet. 

(Triple Zero 221) 

Neither side understands, or really even has any concept of the other. They likely, as 

Fi thinks, will never meet, will never do more than see the surface of each other. And 

yet Fi is not just expected or obligated, but forced into situations again and again 

where he lays his life on the line so that the citizens of Coruscant and the rest of the 

Republic, can go on living their lives, unaware and uncaring of his enslavement. This 

realization once made is one that Fi cannot escape from; the separation between what 

other human beings are allowed to do with their lives and what cloned human beings 

are allowed to do with their lives is starkly alienating to his sense of personhood. In 

True Colors Traviss through Fi explicitly makes this metaphorical analogy:  

“Stop going on about mothers.” Atin seemed to have lost interest. “You don’t 

know what any of that means. It’s all off the holovids. Like some new alien 

species learning about humans.”  

“Yeah, well, maybe that’s what we are.” Fi unclipped his helmet from the 

back of his belt and rammed it onto his head, shutting out the world again. His 

voice emerged from the audio projector. “Aliens in a society of human beings.” 

(181) 

Fi’s conclusion that what he and his clone brothers are is “[a]liens in a society of 

human beings” points to the way in which the clones, though living, thinking, feeling 

humans, are othered by the rest of the Republic, treated like less than, denied basic 

human rights and needs – like even the ability to have family. The use here of Fi 

ramming his helmet on his head and “shutting out the world again” points to the 

dehumanizing effect of the clones armor, and the way in which it both separates them 

from the citizens of the Republic and, indeed, alienates them from them.  
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Fi’s emotional turmoil over his alienation is juxtaposed with Darman. As we see 

Darman’s romance with Etain flourish, the narrative lens of Fi drives home just how 

lucky that is for Darman, and how denied it is to most clones. As Fi thinks about 

Darman’s relationship with Etain, and about romantic relationships in general, we 

hear his thoughts: “Why is this hurting so much? Why do I feel I’ve been cheated? 

Kal’buir, why didn’t you prepare me for this?” (Triple Zero 245). The tragedy here is 

multifold. Fi was raised to adulthood in a condensed span of time, never knowing that 

romance was possible, but being entirely biologically and emotionally capable of it. 

Then he is faced with the knowledge by viewing the citizens of Coruscant that 

romantic relationships, companionship, partnership, and families are something that 

non-clones not only get to have, but seem to have as a matter of fact. Then on top of 

all of this, one of his vode, his brothers, is seemingly miraculously able to have the 

same thing that Fi has been struggling to understand his desire for.  

 

Fi’s internal turmoil over learning of the richness and connectedness that non-

clones are allowed to have in their lives is not only heartbreaking, but brings to light 

another sinister and unethical facet of the way in which the GAR dehumanizes the 

clones. At the end of Triple Zero, we get a discussion between police captain Jaller 

Obrim and Fi: 

“Seriously, son. Kal talks to me about you all. I never know how you 

were…bred for all this. Sorry. I can’t find another word for it. You don’t seem 

to resent it at all. I’d be furious. Aren’t you angry? Not just a little?” 

Fi wished Obrim didn’t make him think. In a way it was much, much 

simpler on Kamino. It was also easier being alone with only your squad for 

company on some osik’la planet blowing up droids. There was a clean focus in 

that. Coruscant had indeed been the hardest battlefield of all, as Sergeant Kal 

had warned him. But that wasn’t because it was rife with the dangers of not 

knowing if the enemy was standing right next to you. It was because it showed 

him what he could never have. (Triple Zero 375) 

The manner in which Fi and his brothers were raised and trained in isolation yes 

initially had a purpose in keeping the clone army secret. But as we see here, it also 

served to cut the clones off from humanity, to keep them from realizing what they 

were being denied. It was, as much as trapping them in faceless identical armor, or 
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denying them names and labeling them like droids, a method of othering them, of 

stripping away that which makes them human and instilling in them a sense of 

themselves as units. Which, as we see with the heartbreaking internal struggle that Fi 

faces cannot be stamped out of living, thinking, feeling human beings, only 

suppressed and denied purchase.  

 

Because the series develops artfully across four books, we are able to see the 

fallout of this awakening knowledge in Fi in later books. In the third book in the 

series, True Colors, we see that the knowledge that Fi gained of the lives of non-

clones on Coruscant in Triple Zero has left a severe impact on him: “Fi had changed, 

and it had happened during the operation on Coruscant. Darman felt Fi was 

preoccupied by something the rest of them couldn’t see, like a hallucination you’d 

never tell anyone about because you thought you were going crazy. Or maybe you 

were afraid nobody else would admit to it” (True Colors 8). Nor is the impact of this 

awakening something that is limited to Fi, as Darman’s observations of Fi turn to the 

implications for himself and the other clones: “[Coruscant] had given them all a 

glimpse into a parallel universe where people lived normal lives. Darman was smart 

enough to realize that his own life wasn’t normal—that he’d been bred to fight, 

nothing else—but his gut said something else entirely: that it wasn’t right or fair” 

(True Colors 8). The juxtaposition between the complete lack of rights and freedoms 

afforded to the clones, and the comforts and individual personal freedoms that are 

ubiquitous to the non-clone population are in stark relief here. The clones were bred 

to fight but they are still people, and they are denied the very things as people that 

they fight to protect. Darman’s hopelessness is tempered by his relationship with 

Etain, and his sense of love, but Fi is entirely without those comforts, and we see even 

more the impact of keeping a human from experiencing life as a human.  

 

 Fi’s narrative not only shows us the heartbreaking emotional consequences for 

the clones of being denied personal freedoms and humanity, it also illuminates one of 

the most horrifyingly brutal aspects of the GAR’s treatment of the clones: what 

happens to them when they are injured and no longer of use. The series lays the 

groundwork for this shocking revelation early on in True Colors; the Null commando 

A’den raises the question to Omega squad:  
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“[w]hat’ll happen to any clone who can’t be patched up and deployed again? Or 

when we get too old to fight? […] You noticed any pension plans or retirement 

facilities? […] Attended any career resettlement courses, did you? […] You’re 

ex-pen-da-ble,” he said, all slow deliberation, emphasizing each syllable. “All 

soldiers are, always have been, but you are extra-expendable. No rights, no 

vote, no families to kick up a stink about your treatment, and no connection to 

any community that’ll fight for you. Bred, used, and disposed of when you’re 

beyond economic repair or show too much dissent.” (True Colors 146).  

A’den’s argument here touches on key points of the role that the clones occupy for the 

GAR as resources rather than people. When they are “beyond economic repair” why 

would the GAR commit money to the treatment of someone they saw as a something, 

a resource not a person? And who, as A’den asks, is going to advocate for the 

treatment of injured clones otherwise, when they have no family or community 

outside of the clones (and Kal and the handful of other non-clones who follow him)?  

 

This line of reasoning is picked up again later in True Colors when treasury 

investigator Besany Wennen, in the course of investigating the Republic’s money trail 

with regard to the clones, discovers that expenditures for medical resources for the 

clones do not match the actual provisioning, and we learn that “the medical field units 

are woefully inadequate;” to which Besany, and the discerning reader, experience 

foreshadowing in “a sensation of dread like cold water spilling in her lap” (True 

Colors 237-238).  Senator Skeenah reveals to Besany that in his investigation of the 

medical field units, he can get “no answers about the men who can’t be patched up 

and sent back,” that is, those with “injuries that a man can survive, but that means 

he’ll never be fit for service again” (True Colors 239). As the senator points out, the 

clones have no family to care for them after they can no longer actively serve as 

soldiers, and there is no provisioning by the GAR to care for them – “[s]o where do 

they go?” (True Colors 239). Besany, and indeed the reader, is forced here to confront 

the implications of this line of thinking: “Besany didn’t even want to think about it, 

but she had to. The only answer she could think of right then was that the most badly 

injured who might otherwise have been saved were left to die. But some mobile 

surgical units had Jedi advisers. No Jedi would let such a thing happen…would 

they?” (True Colors 239). The work that the series has done to this point to illustrate 

both the fallibility of the Jedi and their part in the unethical enslavement and 
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treatment of the clones, as this article will discuss in further detail later, makes this 

question horrifyingly possible to the reader. The nuances of the Jedi Order as not 

being a perfect pure force of “good” have been drawn out over the course of the 

series, and the groundwork laid for this kind of horrifying conclusion. If the Jedi can 

be a part of denying the clones free will, sending them to die without giving them a 

choice, if the GAR can perpetrate numerous atrocities against the clones and the Jedi 

can stand by and not just allow it but continue to serve in the GAR – why not also 

this, we must ask.  

 

The series takes this question from hypothetical to heart-wrenchingly immediate 

when Fi, whom the series has spent the previous book and a half building as an 

emotional focal point for the denial of freedom and life, is critically injured.10 Both 

the main characters of the books and the reader are then forced to confront the 

question of what happens to injured clones in a system that treats them as wholly 

expendable and interchangeable units, not people with lives that matter. After Fi is 

first injured, he and Omega squad are picked up by a ship, where the rest of Omega 

discovers that there are not even actual Mobile Surgical Units available: “the 

Republic could order a top-notch army and all its kit, but they didn’t get around to 

providing the medical support” (True Colors 344). The brutal starkness of the bleakly 

inadequate medical facilities allocated to the injured clones like Fi drives home the 

neglect with which their lives are treated: “[f]or some reason, the scene stopped 

Darman in his tracks. A mop. They were using a domestic mop to wipe up the blood. 

Somehow it summed up how routine this was, how much a part of the daily round, 

how mundane, that men bled out their lives and the cleaning droids carried on keeping 

the ship spick-and span” (True Colors 345). It echoes the harshness and lack of 

humanity with which the clones were given life: “Darman watched Fi for a while, 

drumming gently on the glass with his fingers. They’d all started life in a tank a lot 

like this. Darman was determined Fi wouldn’t end it in one. Now that he could stand 

outside all this, he could see it for the loveless, isolated, sterile excuse for life that it 

was” (True Colors 346). Furthermore, Darman compares this brutally stark 

experience with what is available to non-clones: “Darman thought of the surgical 

expertise available to the Republic and just how much was medically possible these 

																																																								
10 See True Colors 313-317 for initial discussion of Fi’s injury.  
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days—as long as you weren’t a meat-can like them. I thought we were expensive 

assets. You’d think we’d be worth a little more spent on repairs” (True Colors 346). 

The dichotomy here acknowledges that Fi doesn’t have to die, they live in a very 

advanced society with the resources for him to receive much better treatment than he 

is – but he won’t, because he isn’t seen as a person, he’s not seen as deserving of that 

treatment in the eyes of the Republic, because he is a “meat-can,” and just an “asset” 

regardless of how expensive. When Fi winds up in a place between useful military 

asset and dead, in a coma able to breath on his own but otherwise unresponsive, the 

protocols of the droids assigned to patch up clones so that they can fight again are to 

allow him to die because unlike a regular medcenter with protocols to actually treat 

patients “The Grand Army operates under different terms” (True Colors 360).  

When Fi is eventually transferred to an actual medcenter, the main neuro unit at 

Republic Central Medcenter (through manipulation and string pulling by Jusik as a 

Jedi), he is admitted under the name “Fi Skirata,” both a nod to his place as Kal’s 

adopted son, and an small deception at getting him care: as a clone, Fi is a number 

designation not a person, but with a name he seems to outsiders more human – and 

thus more deserving, in their eyes, of care (True Colors 369-370). This almost 

immediately proves to have been a shrewd (if ultimately futile) attempt at concealing 

Fi’s identity as a clone, for as soon as it is discovered that he is a clone, the medcenter 

attempts to terminate treatment, not because there is no one to pay for the treatment 

(Kal’ would, or failing that Besany was present to provide treasury budget codes), or 

for any practical reason regarding availability of facilities, but because he is a clone:  

“No, we have to terminate the treatment.” 

 “You’ve got a line of saline in his arm and there’s nothing on the drug 

chart. You’re not short of beds. What treatment? I don’t see the chief of 

neurosurgery in here.”  

 “He’s not a citizen. He’s a clone soldier.”  

 “I know. And?”  

 “We have no agreement for long-term care with the Grand Army. In fact, 

as far as the Republic is concerned this patient doesn’t exist,” (True Colors 372) 

Not only are the clones disenfranchised and enslaved, they don’t even exist in the eyes 

of the Republic. Care is available to them and they are denied it. Because they aren’t 

people, they are things:  
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“He’s Grand Army property, so unless you have a Defense requisition, you 

can’t take possession of him.”  

“He’s a human being.” (True Colors 372) 

But he isn’t a human being to the Republic, regardless of what the more empathetic 

and close to the clones (she is, at this point in the series, dating Ordo) Besany feels for 

Fi; to the republic he is a unit, to be requisitioned or disposed of as is most useful to 

the GAR. And thus we see the ultimate and most horrifying conclusion of the 

complete lack of ethics with which the clones are treated: they are not just neglected, 

they are not just provided inadequate medical care, they are actually euthanized when 

they are no longer of use to the GAR.  

 

With regards to the Jedi role in the policy to throw away clone lives rather than 

treat them, on the one hand, we get a suggestion that perhaps the Jedi who are not at 

the top of the command structure do not know what happens to the injured clones:  

Etain was still processing […] feeling uneasy. “But I don’t understand the 

medical system. Do they have that level of care within the Grand Army? Jedi 

gossip as much as troops do, and I hear that the mobile units are seriously 

under-resourced. I’d hate to think of Fi waiting in a long queue to be healed by 

one exhausted Jedi.”  

 Etain didn’t know why she hadn’t asked the question before. (True Colors 

323-324) 

On the other hand, as Etain asks herself here, why hasn’t she asked this question 

before? Because she, like the reader, naively assumed the Jedi as a force of good 

would see that life was cared for? But at this point both she and the reader have seen 

that the Jedi and the GAR do not value the lives of the clones. Furthermore, whether 

Etain and the majority other Jedi serving as Generals and Commanders know of the 

policies coming from the top of the command structure regarding the care (or lack 

thereof) of injured clones or not, a lack of questioning in the face of the maltreatment 

and neglect of the lives of the clones that has already been demonstrated seems 

negligent at best. Not questioning the system and blindly following leadership, 

assuming they are “good” and so will do good, ultimately is complicit in allowing a 

system to commit the kind of atrocities we see the GAR commit against the clones. 

Darman more insightfully acknowledges his lack of awareness of what happens to his 

injured brothers:  
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“What if he’s still in a coma? What happens then?” 

This was where it got difficult. Men were wounded all the time, and some 

died, and some survived and were sent back to their units. It was the first time 

Darman had wondered why it was all so tidy.  

 “I don’t know,” said Niner. “I’ll ask Sergeant Kal.” 

 Darman knew why he hadn’t asked the question before, though. The 

answer was brutally pragmatic. If it took too much effort to save a man, he 

wasn’t a priority. He died. (True Colors 346) 

Unlike Etain, Darman displays awareness here that he could have questioned this 

before, and that the truth was obvious enough that he didn’t, because the answer was 

too horrifying to live with. That Darman demonstrates a more nuanced understanding 

of both reality and his own mind points to the work the series does in establishing 

both the fallibility of the Jedi and the complexity and intelligence of the clones.  

  

Section Two: From a Non-Clone Point of View 

 

The Republic Commando series weaves a complex development of the reader’s view 

of the clones as individual men instead of carbon copy droid-like units, in part by 

offering a gradual unfolding of that more complex and nuanced view through the lens 

of key non-clone characters. In particular, we see this through the father-figure Kal 

Skirata and the two Jedi Bardan Jusik and Etain Tur-Mukan.  

 

Kal Skirata 

 

“It was another reason why Ordo adored his sergeant: he was the archetypal 

Mando’ad. A Mandalorian man’s ideal was to be the firm but loving father, the 

respectful son learning from every hard experience, the warrior loyal to constant 

personal principles rather than ever changing governments and flags.”  

–  Ordo (Triple Zero 63) 

 

“Kal Skirata would be going crazy not being able to keep an eye on them at a time 

like this. It was what he always, always said when things got tough: I’m here, son. He 

felt he had to be there for them. And he always had been. Buir was exactly the right 
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word. Fi had no idea how he had managed to keep faith with more than a hundred 

commandos.”  

– Fi (Triple Zero 80) 

 

Sergeant Kal Skirata, also known affectionately to his men as Kal’buir or “Papa 

Kal” in Mando’a (the Mandalorian language which he taught them), is perhaps the 

most significant non-clone character in the quartet, both in terms of the perspective he 

offers the reader in the fervency with which he views the clones as individuals 

significant in their own rights as men, and in the way that he imparts that perspective 

to his adopted clone sons, raising them to understand that they are more than just tools 

of war to be used and discarded.  

 

In the first book of the series, we see Kal only through the memories of the men 

of Omega squad, who have not seen him since the war started with the Battle of 

Geonosis. The Omega squad commandos who trained with Kal (Darman, Niner, and 

Fi; Atin trained with another Sergeant, Walon Vau, whom this article will discuss 

later) depict Kal from their memories in a way that portrays him as a father figure, 

someone who is formative in teaching the clones as their sergeant, and to whom they 

look up to; as Niner says, “[h]e cared what happened to us. He was one of us, pretty 

much” (Hard Contact 128). And though most of the memories the clones share with 

the reader in Hard Contact are related to Kal’s military training of them, we get hints 

of a more affectionate attitude, such as his sharing of the Mando’ad uj cake: “[i]t was 

a rare treat. [Darman’s] training sergeant had allowed his squad—his original squad—

to try it, breaking the Kaminoan rules on feeding clones carefully balanced nutritional 

mixes. ‘You’re still just boys,’ he’d told them ‘Fill yer boots.’ And they had. Good 

old Kal” (Hard Contact 77).  

 

Kal’s character, his relationship to the clones, and Traviss’ use of that to address 

the ethics of their treatment, is made more complex by his portrayal in the second 

book in the series, Triple Zero. As Kal’s own perspective of the clones is revealed, we 

see that in fact the father figure role that the clones view him in is not one-sided. For 

Kal also views the clones as his actual sons, as this article will discuss later. Kal feels 

he “failed as a father” with respect to his biological sons, who were not purely 

Mando’ad as he was (their mother being an Aruetiise, a foreigner), and whom he not 
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only left behind, but was unable to train in the Mando way (Triple Zero 7). The 

clones, genetically copied from the Mando’ad warrior Jango Fett, are, effectively, an 

entire army of Mando’ade Not a page after we learn of Kal’s loss of his biological 

sons, and a brief moment after he feels this loss in his conversation with Jango, he is 

introduced to clones for the first time—as children:  

[t]hey were children: not soldiers, not droids, and not units. Just little kids. […] 

He was expecting grown men. And that would have been bad enough. […] The 

boys huddled together, and it ripped at Skirata’s heart in a way he wasn’t 

expecting. Two of the kids clutched each other, looking up at him with huge, 

dark, unblinking eyes: another moved slowly to the front of the tight pack as if 

barring Orun Wa’s path and shielding the others.  

Oh, he was. He was defending his brothers. Skirata was devastated. 

(Triple Zero 8-9) 

Kal’s thought here with respect to “not units” is in direct reference to the Kaminoan 

attitude that these “children” are a manufactured product to be evaluated as a suitable 

commodity. His emotional connection to them as children, his sentimental analysis of 

the boy in the lead of the group as “defending his brothers” is an immediate 

humanizing of the Clones. From this very first interaction, Kal refuses to accept the 

Kaminoan’s attitude that the clones are indistinguishable units, that they need not 

names, only manufacturing designations; he bonds with the clones as children 

instantly: “‘No they’re not units.’ The little hand was grasping his for dear life. He 

reached back with his other hand and another boy pressed up against his leg, clinging 

to him. It was pitiful. ‘And I can train them’” (Triple Zero 11). Shortly thereafter, via 

the use of the focalized third person narration we learn that Kal was “instantly and 

totally proud of him—of all of them”—the clones are, already, mirroring Kal’s 

Mando’ad sensibilities in a way that causes that fatherly sense of pride (Triple Zero 

11). Kal makes a direct linking comparison to his biological sons in this early 

interaction with the clones when he notes “[i]t was quite pathetic: they were nothing 

like his own lively, boisterous sons had once been” (Triple Zero 14). The implicit 

undercurrent being that these children have suffered from the suppression of their 

individual freedoms by the Kaminoans, and have lacked the encouragement of a (in 

this particular instance) warrior Mando’ad father figure.  
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It is Kal who first begins the practice of the clones having names in addition to 

their dehumanizing alpha-numeric designations (given by the Kaminoans and used by 

the GAR as if the men are droids rather than human beings), in spite of protocols to 

the contrary: “‘I know you don’t have a name, but I really think you should have 

one’” (Triple Zero 14). In naming the young Nulls (these young clones Kal first 

meets, grow up to be his Null squad of commandos), he gives them Mando names, 

acknowledging the fact that to him they are not just humans, but Mando’ade, 

inheriting that from their genetic progenitor Jango Fett (Triple Zero 14). 

 

That the clones are Mando’ade is important for a host of reasons. Certainly Kal 

bonds with his charges all the more for their shared Mando heritage – he notes when 

discovering that Jango’s son Boba is also a clone that “[i]t was natural for a 

Mando’ad to want an heir above all else, and adoption was common, so cloning 

was…not that much different” (Triple Zero 19, italics in original). And he, Kal, 

estranged from his family and his biological sons, is a Mando’ad ultimately without 

an heir – until he meets the clones. The clones, who in being born from the cold 

cloning tubes of the harshly arrogant Kaminoans, are lacking in a link to their Mando 

heritage, asking Kal “What’s a Mandalorian?” to which we learn Kal feels deeply and 

heart-wrenchingly stirred:  

[f]or some reason that hurt most of all. If these kids didn’t know their culture 

and what made someone a Mando, then they had no purpose, no pride, and 

nothing to hold them and their clan together when home wasn’t a piece of land. 

If you were a nomad, your nation traveled in your heart. And without the 

Mando heart, you had nothing—not even your soul—in whatever new conquest 

followed death. Skirata knew at that moment what he had to do. He had to stop 

these boys from being dar’manda, eternal Dead Men, men without a Mando 

soul.  

 “I can see I need to teach you a lot.” Yes, this was his duty (Triple Zero 

14) 

The bond between the young Mando’ade and their father figure Kal is born then 

partly from this important shared Mando link, the duty of one Mando’ad to care for 

the future, and for the Mando’ad souls of these children. That Kal believes so is 

significant both to his attitude towards the clones going forward and his role as their 
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father figure, as well as indicative of an implied attitude for the reader that the clones 

should be viewed as individuals who have their own Mando souls to be nurtured.  

 

Kal’s love of the clones as his Mando’ade sons is integral to his motivations in 

the series, and to the self-sacrificing way in which he devotes his life to gaining 

freedom for them from their enslavement by the GAR and the Jedi. It is equally 

integral to the clones for whom he is buir, father, as they were created to be denied the 

intrinsic human bond of family yet are still humans in need of this: “[t]here were 

times when [Ordo] realized just how far adrift he was from normal humanity, and 

Etain’s pregnancy, a universal human condition that showed how mundane and 

constrained by biology even a Jedi could be, simply reminded him how much of an 

outsider he really was. He didn’t even have a mother. He had a father, though, and 

Kal’buir made up for everything” (True Colors 199-200). Kal being Ordo’s father, 

being father to the other clones he trained closely, is vitally important to their 

humanity, to their sense of being. It gives them a deep, meaningful connection in a 

system that tries to strip them of those human connections to use them like droids. 

Eventually, Kal even formally adopts a number of the clones in the manner of the 

Mando’ad:  

“I never adopted you formally,” Skirata said. It had been bothering him in 

recent days, ever since he began to think of the war as having a definite 

timescale. “Any of you.”  

 “Does that matter?” 

 Skirata now felt that it did. No Mando’ad would nitpick over the bond 

between him and his boys, and as far as the Republic was concerned clones 

didn’t even qualify as people, but his plans to give them a decent future had 

now become very, very specific […] 

 “Yes,” he said. He reached to grasp Ordo’s hand and recited the short, no-

frills gai bal manda—“name and soul,” all it took to unpick history and give a 

child a new parentage. Mandalorians were habitual adopters. Bloodlines were 

just medical detail. “Ni kyr’tayl gai sa’ad, Ordo.” 

 Ordo stared at their clasped hands for a moment. He had a crushing grip. 

“I’ve been your son since the day you first saved my life, Buir.” 

 “I think you boys did the saving,” Skirata said. “I don’t want to imagine 

where I’d be without you.” (True Colors 89-90) 



Nelson	 22	

This moving passage illustrates how integral the bond between Kal and the clones he 

was able to be a father for is11. That they are all capable of loving each other allows 

them to care for each other, to save each other. And the Mando culture and tradition 

affords them the freedom and opportunity to be family, for the clones to be people 

who are loved, and adopted. For Kal, as a Mando’ad, there is no difference between 

the biological children that he had before he left his first family to train the clones, 

and the sons that the clones have become to him; as he says to Fi when Fi refers to 

Kal’s daughter Ruusaan as his “real daughter”: “[w]hat does that make you, my 

unreal son? My biological daughter” (Star Wars: Republic Commando: Order 6612 

264-265). And as he reflects to himself: “[w]ould he swap any of his clone sons for 

those he had some genetic investment in? Never” (Order 66 133). Ultimately, the 

clones, who are Mando’ade, are more truly Kal’s sons than are his biological ones, as 

he assures Ordo: “[t]hey’re never going to take your place, son” (Order 66 134). 

Meanwhile, the fact that to Kal it is the clones who saved his life points to their own 

significant impact as beings beyond military tools. Thus the series underscores the 

question: how can men who are so clearly capable of deep selfless love be treated like 

unthinking and unfeeling machines by the GAR? The answer lies in the discourse of 

the series regarding what happens when societies set aside ethical principles in order 

to utilize that which is expedient or convenient, or doesn’t closely examine that which 

they can turn a blind eye to.  

 

 Kal’s influence on the clones in encouraging in them the bond of all being 

Mando’ade is one of the most humanizing things that the clones have, which is not 

able to be taken from them by the GAR despite their enslaved servitude in the war. 

Though only the Commandos and the ARCs are taught by Kal, Walon Vau, and the 

other Cuy’val Dar Mando’a (“those who no longer exist” – “Jango Fett’s handpicked 

clone commando instructors” [Triple Zero 420]), other clone troopers learn from each 

other the “Vode An,” the Mando’ade song of “brothers all,” which they can even sing 

collectively yet privately with their brothers via the comlinks in their helmets, in a 

world denied to outsiders but allowing them to commune as brothers together (Triple 

																																																								
11 Kal formally adopts some of the other clones for whom he has become father over 
the course of the series. See for example the adoption of the rest of the Nulls in Order 
66 (128). 
12 Hereafter Star Wars: Republic Commando: Order 66 will be cited as Order 66.  
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Zero 30).  They also are able to share in the Dha Werda Verda, “a Mandalorian ritual 

battle chant” taught by Kal to the commandos, and by the commandos to the other 

troopers (Triple Zero 115-116). Being Mando’ade is both a part of who the clones are, 

genetically, passed down from Jango Fett, and inherited in a family sense by their 

bond as vode, brothers, and the influence of Kal’buir, Papa Kal.  

 

However, not all of the clone troopers are able to be exposed to Kal’buir’s 

Mando culture: “Clone troopers might have been able to sing “Vode An,” but it was 

clear that the proud Mandalorian heritage hadn’t quite percolated through all the 

ranks. Darman decided not to tell Skirata. He’d be mortified. He wanted all Jango 

Fett’s clones to have their souls saved for the manda by some awareness of the only 

fragile roots they had” (True Colors 6). There are several levels of significance here. 

Within the world of the book, and from a Mando’ade perspective like Kal’s, the 

inability of some clones to be educated in their Mando heritage damages their souls, it 

keeps them from at least having peace in the afterlife after the torturous and unfairly 

short enslaved existence they were granted. Practically, it also contributes to the 

dehumanizing of the clones and the attempt at stripping them of individuality 

perpetrated by the GAR. If the clones do not have the Mando culture, what culture are 

they exposed to, what traditions or sense of importance do they have beyond the cold, 

clinical walls of Kamino, or the harsh, regulated world of the GAR, devoid of 

humanizing characteristics and experiences?  

 

It is telling that while Kal seeks to instill in the clones a sense of their belonging 

as a part of the Mando’ade for both their fulfillment and happiness as people, and for, 

as he sees it, the very fate of their souls, Jedi Master Zey has this to say about the 

clones Mando’ade heritage:  

I think it’s significant that the casualty rate among commando squads trained 

by Mandalorians is lower than those trained by other races. Somehow, 

Mandalorians imbue their charges with a sense of purpose, self-confidence, and 

almost obsessive sense of clan—of family—that gives them a genuine survival 

advantage. Let us be thankful they’re on our side this time. (Triple Zero 132) 

Zey’s praise of the clones’ sense of being Mando’ade is entirely practical, even 

clinical in its description. He doesn’t even recognize that the clones actually have 

family, that they are actually vode an, brothers all, or that many of them do actually 



Nelson	 24	

see Kal as an adoptive father. They are not family in his eyes, they have merely been 

“imbue[d]” with “an almost obsessive sense of clan—of family” as if it is a fanatical 

and fantastical delusion that the clones have, rather than a true family. Moreover, he 

does not see this as valuable in and of itself, as something that is beneficial to the 

clones for their own good, but as a practical method of keeping casualty rates down; 

which, as we have seen in the treatment of Fi for example, is not something Zey or the 

GAR care about in terms of lives lost on behalf of the welfare of the clones, but 

merely in practical terms with regards to available troop strength. Furthermore, Zey’s 

comment here “Let us be thankful they’re on our side this time” points to the 

historical bad blood between the Mando’ade and the Jedi – Zey, a Jedi, being aware 

of this, casts a perverse light on the subjugation of the clones as a Mando’ade slave 

army by the Jedi and the GAR. For the Mando’ade, a fiercely and intrinsically free 

people, with a history of fighting the Jedi, to be used doubly – culturally to make the 

clones better fighters, and overall in the use of the clones as a slave army of 

Mando’ade – positions the systemic maltreatment of the clones as an issue of specific 

cultural degradation in addition to the broader ethical violations. 

 

Kal, as a Mando’ad himself, offers an important juxtaposition to the treatment 

of the clones by their Jedi oppressors. Not having any Force powers by which to sense 

the clones’ individual minds, he nonetheless is able to identify them as individuals 

from the outset: “[t]hey might have all looked identical, but their individual characters 

seemed distinct and…obvious. Skirata wasn’t sure how he managed it, but he could 

now look at them and see that they were different, distinguished by small variations in 

facial expressions, gestures, frowns, and even tone of voice. Appearance wasn’t 

everything” (Triple Zero 16). That Kal is, for all that he is an accomplished Mando’ad 

warrior, a normal human being, makes this acknowledgment of the clones as 

individuals not remarkable but significant. It shouldn’t, then, take a Jedi to see them 

as such. And yet the Jedi as a whole should even more so be able to recognize the 

clones as individual life forms. Therefore that both the GAR and the Jedi do not, and 

treat the clones as indistinguishable, attempting to keep them from having individual 

identities, identifying them by alpha-numeric designations, when they very obviously 

should be able to recognize them as individually thinking human beings, is all the 

more demonstrably deplorable.  
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Though Kal spends the most time in the series with the Nulls and Omega squad, 

he cares for all of the clones: “Skirata called all his squads, all ninety men or however 

many it was right now, at least once a month just to see what they needed. He knew 

what they were doing operationally anyway. He said it wasn’t enough to have an open 

door: if he checked on them regularly, they didn’t have to worry if he’d think they 

were week or whiny for raising a concern. And sometimes they just needed to know 

that someone still cared if they lived or died” (True Colors 368). Kal’s caring for his 

men is a lifeline of humanity for them. For almost all of them he is the one non-clone 

being who treats them as human, who offers them caring, affection, love.  

 

That Kal cares about the clones is relevant not only to his relationship to them as 

their adoptive father, but as a commanding officer figure. As we learn from Ordo’s 

narrative filter:   

Jusik never asked if Ordo thought of him as his commanding officer, though. He 

probably knew, and didn’t need to be reminded that Ordo answered only to the 

one man who had stepped physically between him and death once, twice, more 

times than was decent to count: Kal Skirata. And while Ordo knew intellectually 

that a detached, unsentimental officer was the kind who won wars and saved the 

most lives, his heart said that a sergeant who was ready to die to protect his men 

got the very last drop of sweat and blood from them, and given gladly. (Triple 

Zero 34-35) 

This is striking in its juxtaposition to the treatment of the clones by the actual 

commanding officers of the GAR, the Jedi. Of course, as anyone who has seen Star 

Wars: Revenge of the Sith knows, the clone army turns on their Jedi commanders after 

Order 66 is given. However, these men are not merely following orders, they are, 

regardless of how the Jedi and the GAR see them, capable of independent thought and 

feelings. Nor are they stupid; they are, or many of them are or become, aware that the 

Jedi are using them as a slave army. Thus when Order 66 is given, they have no 

reason to be loyal to their Jedi commanders. Kal, conversely, inspires such feelings in 

his men that their loyalty to him supersedes their training. It is a reciprocal bond of 

loyalty, respect, and love. As Niner calls him, Kal is “Jatne’buir” “[t]he best father,” 

to the clones; he is their role model, a person they would die for not because they are 

ordered or obligated to but because they care for him as fiercely as he cares for them 

(Triple Zero 138).  
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Nor does the series suggest that Kal actually is perfect, though the clones seem 

to see him that way. Kal himself carries great guilt for his role in training the clones 

from children to be soldiers (Triple Zero 316). And yet his efforts to give them lives 

as adults, to raise them as Mando’ade, to not only save their souls but to give them a 

sense of self while they live, is a deeply personal quest to him that is still done for the 

good of the clones and not to assuage his guilt:  

“It’s not what you think. I’m not using these lads to salve my conscience. They 

deserve better than that. I’m just using what I’ve learned—for them.” 

“Does it matter, as long as they’re loved?” 

“Yes, it does. I have to know that I care about them for who they are, or 

I’ve consigned them to being things again. We’re Mandalorian. A Mandalorian 

isn’t just a warrior, you see. He’s a father, and he’s a son, and your family 

matters. Those boys deserve a father. They deserve sons and daughters, too, but 

that isn’t going to happen. But they can be sons, and the two things you have a 

duty to teach your sons are self-reliance, and that you’d give your life for them. 

[…] And I would, Etain, I would. (Triple Zero 317) 

Kal’s quest for his men, for all that he is deeply emotionally invested in it, is 

somehow more pure than the unemotional Jedi who use the clones to fight the war.  

 

Ultimately Kal’s quest to give the clones – all of the clones he can, not just the 

ones he raised and taught like the Nulls and Omega squad – a life where they can 

make their own choices about what they do, and even have a normal life span 

(something that is not accomplished in the series, but which the series also never sees 

Kal give up on13), is the selfless, loving opposite of the unethical treatment of the 

																																																								
13 	Moreover,	 thanks	 to	 the	 multitextual	 narrative	 built	 by	 the	 Star	 Wars	
Expanded	Universe,	 readers	 are	 able	 to	 see	glimpses	of	 the	 realization	of	Kal’s	
dream	 in	 Karen	 Traviss’	 contributions	 to	 the	 Legacy	 of	 the	 Force	 series,	
Bloodlines,	Sacrifice,	and	Revelation.	In	these	books	we	see	some	of	the	characters	
from	the	Republic	Commando	series	approximately	60	years	 later.	For	example,	
the	Null	squad	commando	Jaing,	going	by	Jaing	Skirata	(and	in	the	care	of	Vau’s	
pet	strill,	Lord	Mirdalan),	informs	(and	demonstrates	by	his	very	existence)	Boba	
Fett,	 and	 thus	 the	 reader,	 that	 the	 cure	 to	 the	 clones’	 accelerated	 aging	 was	
successfully	developed	 from	the	Kaminoan’s	 research	 (Star	Wars:	Legacy	of	the	
Force:	Sacrifice	125-130).	 Furthermore,	 Jaing	 declares	 “I’ve	 got	 grand	 children,	
too,	Boba,	and	great-grandchildren.	I’ve	got	family	on	Mandalore”	demonstrating	
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clones by the GAR and the Jedi. As the Jedi view the clones unfeelingly and use their 

enslaved army for the supposed “greater good”, Kal’s love of the clones and his 

distinctly more ethical view on individual freedom transcends his principles of being 

a “good soldier”: “[h]e wasn’t encouraging desertion. He was liberating slaves. Men 

who didn’t sign up had no oath or contract to honor as far as he was concerned” (True 

Colors 88).  

 

Etain and Jusik 

 

As the Republic Commando series weaves a complex understanding of the 

enslavement of the clones in the GAR, and the participation of the Jedi in that 

enslavement, we see two key Jedi develop relationships with the clones that offer 

narrative focal points for the questioning of the Jedi role in the Clone Wars and the 

enslavement of the clones as soldiers: Etain Tur-Mukan and Bardan Jusik. Jusik and 

Etain collectively offer an argument against accepting atrocities because they are 

committed by the governing power. Though they are both Jedi, they do not blindly 

follow the Jedi Order, and they question the ethics of the Jedi’s subjugation of the 

clones. Though their turning away from the Order takes different shapes and 

ultimately leads them down different paths, they both come to the conclusion that 

they cannot participate in the enslavement of the clones just because that is what they 

are ordered to do by their superiors. 

 

 

Etain Tur-Mukan 

 

“I don’t think caring about your troops is a weakness[…]The day we stop caring is the 

day we turn our back on the Force.”  

– Etain (Hard Contact 291) 

 

																																																																																																																																																															
the	 ultimate	 success	 of	 Kal’s	 goal	 that	 his	 clone	 sons	 be	 able	 to	 live	 free	 and	
fulfilled	 lives,	 like	 the	 true	 Mando’ade	 that	 they	 are	 (Star	Wars:	 Legacy	 of	 the	
Force:	Sacrifice	130).	
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“If she had a side in this war, this was the one she chose: the disenfranchised, 

unreasonably loyal, heartbreakingly stoic ranks of manufactured men who deserved 

better”  

– Etain (True Colors 115) 

 

When we are first introduced to Etain in Hard Contact, she is a Padawan, and a 

Padawan who has lost her master and thus her closest source of family (Hard Contact 

39). As such, she is less established than a Jedi Knight or Master, less sure of herself, 

and consequently seems more open to the possibility that there might not be, in fact, 

so much difference between the clones who have never known traditional family 

structure due to the circumstances of their creation, and the Jedi who never know 

family due to the circumstances of their order’s principles of non-attachment. Etain 

begins her relationship with Darman from a perspective of an outsider who does not 

have pre-conceived notions of the clone army and does not have the detached 

perspective of being a commander to their forces (Hard Contact 115), Her lack of 

prejudicial experience (she is introduced to the clones by the clones, and not by the 

Jedi council or other more biased sources), allows her to be able to develop an 

understanding of the men of Omega squad as individuals rather than military units. 

When she meets Darman, she asks him his name, and when he attempts to give her 

his numerical clone designation, she asks for his “real” name, and ever after only 

refers to commandos and troopers alike by their names whenever possible, something 

not typically done by non-clones (Hard Contact 96). 

 

Etain demonstrates almost instantly upon meeting the rest of Omega squad an 

ability to tell them apart as individuals, which is so unprecedented in the treatment of 

clones by outsiders that Niner is initially perplexed by her ability to do so:  

“[…]Can I ask you a question?” 

“Certainly.” 

“Why did you say of course you’re Niner?” 

She paused. “You feel different. All of you. You might look the same, but 

you’re not. I don’t normally identify individuals by their effect on the Force, but 

I can if I concentrate.” 

“We seem different to you?” 
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“You know you are, surely. You know you’re Niner and he knows he’s 

Darman. You’re as self-aware as I am, as any other human.” 

“Yes, but…” 

“All beings are individuals, and their essence in the Force reflects that. The act 

of living makes us different, and in that way you’re like twins, only more so. 

Atin’s very different. What happened to him to make him so burdened?” 

The answer stunned Niner. He was used to being a product. His squad and his 

sergeant had treated him like a man, but the Kaminoans certainly hadn’t. This 

was the first time that a Jedi, a commander, had confirmed the clone 

commandos’ intensely private suspicion that they were no less than normal 

men. It was no longer a secret dissent that had to be hidden. (Hard Contact 194) 

The implications of this conversation are tremendous. If Etain, a Padawan – in fact a 

Padawan who the reader knows is still shaky in her grasp of the force, can not only 

understand that the clones have individual identities, but can differentiate clearly and 

matter-of-factly between them, it seems impossible that more established Jedi like the 

General Knights and Masters who command the armies cannot. And if they can, and 

if they know that the clones are individuals, that they accumulate memories, 

personalities, and individuality over the course of living their life, just as non-clones 

do – then their treatment of the clones as less than human, as cannon fodder, as no 

better than droids, is not just shockingly unethical and reprehensible as a matter of 

course for any intelligent collective species with an ethical system in theory not 

dissimilar from our own, but for the Jedi Order, which ought to be able to feel the 

extent to which they are denying and violating these life forms individual freedoms 

and autonomy, is abominable.  

 

These implications are initially further drawn out in the standoff at the end of 

Hard Contact between Jedi General Master Zey and the then still Padawan Etain  (a 

standoff that will be mirrored in the third book in the series, when Etain and Jusik 

oppose Zey’s directives and face the ultimate choice of relenting to the Jedi way or 

leaving the Order – more on this later). The standoff in Hard Contact arises because 

Zey, viewing all clones as expendable property, orders Etain to leave the planet 

Qiilura with him, abandoning Niner and Fi (Hard Contact 285). Etain, in her case for 

not leaving a man behind argues “‘As Jedi we say we revere all life. Are we prepared 

to live that belief? Are these soldiers’ lives worth any less than ours because we had 
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them created? Because we can buy more of them if these are destroyed?’” (Hard 

Contact 285). There are two key ideas here that are at the core of the ethical dilemmas 

posed by the Republic Commando series: are the clones merely expendable property 

whose lives are meaningless because they have been created and sold to be slave 

labor, and how does the Jedi Order’s supposed reverence of life match up to the way 

that they use and commodify the lives of the clones. Hard Contact raises these 

questions, which are drawn out further and complicated in Triple Zero, and brought to 

horrifying conclusions in True Colors and Order 66.  

 

Etain becomes an important figure in the series, developing as a Jedi Knight 

who treats the clones as individuals, important in and of themselves as persons, unlike 

the typical dispassionate (and, indeed, disrespectful) attitude of Jedi Masters towards 

the clones as expendable resources for the war. She learned, by her interactions with 

Omega squad in Hard Contact, and by her openness and lack of pre-formed concepts 

of the clones as less than human, to view them as the men they are: “She did know, 

though, that in the days to come, every clone trooper or commando or ARC that she 

might have to order into battle would be neither anonymous, nor meaningless, nor 

expendable. Under that grim helmet was a man, someone just like her, a human being, 

but one without the freedom or the life span afforded to her” (Hard Contact 293). We 

see this as the series continues to develop her relationship with the troopers, when she 

becomes a General in Triple Zero, and contrary to the typical Jedi General is shown to 

still respect the clone troopers as individual men, which as she notes early on in that 

book is an attitude she developed from her experiences with Omega squad: “a little 

openness with the troops went a long way. And she wanted them to know that she saw 

them for the human beings they were. Meeting Republic Commandos on Qiilura for 

the first time had been a painful revelation for her” (Triple Zero 26). That Etain not 

only learned from her experiences with Omega squad, but that these caused a “painful 

revelation” for her, points to the disconnect with her Jedi teachings and the way the 

Jedi use the clones as drones and slaves. Etain realizes that this is wrong, but her ties 

to the Order create a conflict for her that is in some ways emblematic of the conflict 

presented to the reader of the traditional view of the Jedi as the “good” heroes, and 

what their treatment of the clones actually shows them to be.  
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Etain’s position in the text is complicated by her love of Darman, something 

that ought to be against her Jedi training. As Kal says to her “I know that much about 

Jedi. You can’t love” (Triple Zero 210). Etain’s retort, “We’re not supposed to. But 

we sometimes do. I do,” is indicative of the gray area the book places her in (Triple 

Zero 210). She remains a Jedi throughout the series, yet she loves Darman, and carries 

his child. She seemingly illustrates the principles of the Jedi with regards to caring 

about and protecting life, yet she has deep personal feelings. And yet unlike the 

contemporaneous Anakin Skywalker, for whom in Revenge of the Sith love and 

emotions seem to be a downfall, Etain’s feelings, if anything, cause her to do more 

good in the service of life and light, than do her unemotional Jedi colleagues.    

 

Etain is also a focal point for how dehumanizingly the rest of the Jedi Order 

treats the clones under their command. That her respect of their thoughts, her 

acknowledgement that they are men inside of their armor, her attempts at learning 

each individual’s name rather than their numbers, and even simply her desire to not 

see them die – the simple fact of valuing that they are alive – are things that the clones 

are not used to experiencing in their treatment from others points to just how 

horrifically they are devalued and dehumanized by the rest of the GAR, including the 

other Jedi who lead them. It even has an impact on how the clones view themselves, 

as for example when Etain tells her troops “I want to come out of this with as many of 

you and the Forty-first alive as possible—not because you’re assets we need to use 

again, but because I don’t want you to die” the reaction of her men is surprise: “[t]his 

wasn’t how they were used to seeing themselves” (Triple Zero 29). Because how they 

have been taught, and how they have been treated, is that they are merely assets and it 

doesn’t matter if they die.  

 

Furthermore, if Etain, who we are told in Hard Contact is not even that 

powerful of a Jedi, is capable of telling the clones apart, how can the other Jedi not? 

As Darman remarks “She could tell us apart right away by how we felt and thought, 

Sarge. Wouldn’t that be a handy trick to have?” (Triple Zero 169). It would be a 

handy trick, and it is one that Jedi as equally or more powerful than Etain should 

have, by which measure most if not all of the commanders and generals who work 

with the clones ought to be able to tell them apart by how they feel and think. 

Moreover, if such a thing is capable, then it should be recognized that they feel and 
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think individually. And if it is recognized that they feel and think individually, 

knowingly treating them as dehumanized droids is all the more reprehensible.  

 

Through Etain’s more compassionate viewpoint, we get one of the most (second 

only, perhaps, to Kal) emotional senses of the way in which the GAR, the war, and 

the Jedi, are denying the clones not only individuality, but also freedom and a sense of 

life itself:  

The clone troopers of the 41st Elite who were trying to find somewhere to get a 

few hours’ sleep seemed a different breed from the four almost-boys who had 

been her rough-and-ready introduction to unwanted command on Qiilura.  

Men changed in a year, and these soldiers around her were men. Whatever 

naïve purity of purpose—this kote, this glory—fueled them when they left 

Kamino for the last time, it had been overwritten by bitter experience. They had 

seen, and they had lived, and they had lost brothers, and they had talked and 

compared notes. And they were not the same any longer.  

They joked, and gossiped, and evolved small subcultures, and mourned. 

But they would never have a life beyond battle. And that felt wrong. (Triple 

Zero 70) 

Etain’s view here illustrates what should be an obvious point to the blatant 

unethicalness of the clone army: the clones are living, breathing, individual men, who 

learn and grow and feel. To use them in the army without giving them any choice, is, 

as the series builds up to not just implying, but to stating out right, slavery.  

 

Etain’s awakening to this throughout the series is at first, one of hopelessness 

trapped within the system. As she says to the men she commands, “I have nothing 

else I can give you. I can’t pay you, I can’t promote you, I can’t give you a few days’ 

R and R, and I can’t even decorate you for valor. I’m truly sorry that I can’t. And I’m 

sorry that you’re being used like this and I wish I could put an end to it and change 

your lives for the better. But I can’t. All I can do is ask your forgiveness.” (Triple 

Zero 72). Ultimately, it is her repeated exposure to the way that the GAR and the Jedi 

Order use up the clone soldiers and then throw them away, like resources and not 

people, that finally causes her to at least internally dissociate herself from the Order. 

In a battle on Qiilura, she sees her troopers dying alone in the name of the GAR, 

having never lived life outside the army and never even had a family: “[i]t was the 
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sound that tipped her over the edge. They said wounded men cried for their mothers, 

but troopers had no mothers; they didn’t even have a father figure like Skirata. They 

called for their brothers […] It broke her heart, and her last fragile ties to the Jedi” 

(True Colors 157). Etain had already recognized the injustice of the system, the 

enslavement of the clones, but it is her learning to let herself feel her emotions that 

allows her to feel the compassion for her men that finally separates her completely 

(internally) from the Jedi Order that teaches dispassionate disassociation, and allows 

for the enslavement of the clones for the so-called greater good.  

 

Yet even after this realization in True Colors, we see her stay in the Jedi Order. 

Etain’s viewpoint from within the system is hopeless because she remains trapped 

within the system. Unlike Kal, who was never truly a part of the system, she is a Jedi; 

she is, to some extent, culpable in the system. She feels more empathy for the clones, 

she tries her best to do what she can for them, she treats them as the individual people 

that they are, calls them by name, respects them (all things denied to them by the 

GAR and most of the other Jedi). But she still commands them, she stays a Jedi, she 

does not voice her disapproval to the Order, even as she continues to observe its 

downfall, as we see in the last book in the series, Order 66: “Etain found it 

increasingly hard to find common ground with some of her fellow Jedi. She could see 

the Order foundering, unchanging over the centuries, hidebound by esoteric 

arguments about the unseen mysteries, and yet blind to its own moral decline in the 

real world” (177). This speaks to the inertia of the Jedi Order, that it has become stuck 

in its own view of itself and out of touch with the realities of the Republic and its role 

in it. Yet Etain herself has remained in the Order, trapped by her need to continue 

serving with Darman, and her own moral principles to not abandon the men she 

commands to other Jedi who would not be as compassionate to them as she was. In 

some ways it also speaks to the pull of the Order, the training it instills in its 

members, and how so many Jedi could participate in the enslavement of the clones 

even when that goes against the actual principles the Jedi ostensibly serve. Even 

Etain, who sees the hypocrisy, sees the “foundering” and “moral decline in the real 

world” of the order, remains in it, tries to seek other avenues to stay in the order,14 

																																																								
14 See in Order 66 her discussion with Callista from Master Altis’ sect, and her 
consideration of if she could be “a part-time Jedi” if she could find a group that 
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rather than leaving it completely as soon as she realizes the horrors being committed 

and the fall taking place. 

 

Etain’s attempts to work within the system, and her delayed (and tragically 

never completed) leaving of the Order, is contrasted by our other viewpoint into the 

Jedi, Bardan Jusik.  

 

Bardan Jusik 

 

“The Masters at the academy told me that I thought too much and asked too many 

questions.” 

“Well, that’s what any secret cabal that doesn’t like its authority to be questioned 

would say.”  

– Bardan Jusik and Mij Gilamar, Mando’ade (Order 66 164) 

 

Similarly to Etain, Jusik first encounters the clones as a Padawan, and likewise 

forms a more nuanced and sympathetic view of the clones both as individuals, and 

collectively as sentient life deserving of respect. It is an irony, that it is the Jedi 

students who are shown in the series to have the most capacity to be open to this 

respect, and indeed to this compassion, whereas the Jedi Knights and Masters more 

readily take the dispassionate role of detached Generals sending troops off to die with 

no more observable feeling than if they were in charge of droids. Indeed, when Jusik 

meets them, we get an idea that he, as Master Zey’s Padawan, has been given more 

pre-conceived notions about clones than the more isolated Etain. In his first 

interaction with Omega squad, Jusik remarks “‘You’re nothing like droids at all, are 

you?’” as if he had been given ideas to the contrary prior (Hard Contact 23). 

Nonetheless, he accepts the realization almost instantaneously that they are not, and 

immediately begins treating them as people, asking, and thereafter using as Etain 

does, for their names: “I don’t mean numbers. Names” (Hard Contact 23).  

 

Jusik comes to his greater understanding of and appreciation for the clones as 

individual living men without the additional context of falling in love as did Etain. 
																																																																																																																																																															
allowed her to remain a Jedi yet also have her family with Darman and Kad (177-
180).  
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His care for the clones, and his championing of their rights and individual freedoms, 

is born not only from his personal friendships and experiences with them, but from his 

understanding of the Force and his respect for all life. In an epigraph from Hard 

Contact we learn that even as a Padawan Jusik argued with the Jedi Council on behalf 

of the clones:  

So how do we justify what we are doing now? Breeding men without choice, 

and without freedom, to fight and die for us? When do the means cease to justify 

the end? Where is our society heading? Where are our ideals, and what are we 

without them? If we give in to expedience in this way, where do we draw the 

line between ourselves and those we find unacceptably evil? I have no answer, 

Masters. Do you? (Hard Contact 221) 

Jusik’s questions here are important ones that the series will continue to grapple with, 

and he a key part of that grappling. The Jedi Order, particularly in the more linear 

narrative of the Star Wars movies, is meant to represent the “light”, the good. 

However, the use of clones, who are undeniably living, thinking, feeling men, as 

objects, as cannon fodder, as slaves, is, as Jusik argues, counter to the ideals that the 

Jedi Order is meant to uphold. In fact it is even worse than “just” using men; as Jusik 

points out, the Republic is creating life, is “breeding” these men “without choice, and 

without freedom, to fight and die” for them. They are creating life, and then not only 

not caring for it, but actively causing it harm.  

 

Ultimately, Jusik leaves the Jedi Order because of their violations of their 

principals and their horrific use of the clones. It is through Jusik that we get one of the 

most straightforward articulations of how far the Jedi Order has fallen from what 

being a Jedi was supposed to mean: “[w]e’ve forgotten what it is to be Jedi” (True 

Colors 391). As Vau observes Jusik’s fall from the Order: “The general badly wanted 

to emulate Skirata, except with the Jedi bits added […] Avoidance of attachment and 

anger didn’t get a look-in these days. But that was the challenge, wasn’t it? If you had 

powers like that, standing apart from the messy business of life was just avoiding the 

hard decisions. Jusik confronted his” (True Colors 392). Jusik’s emulation of Kal and 

his Mando ways pushes him away from the Order but ironically allows him to more 

fully embrace the true core principles of the Jedi. He doesn’t follow the hardline 

edicts against attachment and emotion, but he actually cares for life, he doesn’t avoid 
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the hard decisions to stand “apart from the messy business of life”. He is, ultimately, 

remembering what it is to be Jedi, even as he leaves the Order, as he tells Zey:  

“I think we disagree on definitions, sir,” Jusik said carefully. “Like Jedi.” 

 “Which is?” 

 “I’m being a Jedi, sir. It’s something you live in every interaction you 

have with each living thing, not a philosophy you discuss in abstract terms. And 

I’m not sure that the kind of Jedi the Council wants us to be is good enough.”  

 “Well, you wouldn’t be the first Jedi Knight or Padawan to be rebellious. 

It’s normal. I did it at your age.”  

 “Then why aren’t you doing it now, sir?” 

 “And what would I rebel against? The war?” 

“It’s a good place to start.” 

 “Jusik, I’m not blind to the concessions we have to make, but I have to 

answer to the Council and to the Senate, so I don’t have the luxury of waging 

little crusades on the margins.” 

 “But that’s [what] we’re supposed to do, sir—make a difference as 

individuals. I’m sorry, but a Jedi’s primary duty isn’t to keep a government in 

power. It’s to help, to heal, to bring peace, to defend the vulnerable-and when 

those are just slogans we throw around, and not how we treat individuals, it’s 

worse than meaningless. […] I’ve given a lot of thought to the consequences of 

not leading my men in the field, and whether I’m making their situation worse 

by doing this, but I can’t live with it any longer. We sanction the use of a slave 

army. It’s against every single principle of our belief, and it’s a stain on us, and 

we will pay the price of our hypocrisy one day. This is wrong. Therefore I have 

to leave the Jedi order.” (True Colors 434-435) 

That Zey argues against Jusik’s pointing out how the Jedi Order have betrayed their 

own principles by stating that he has to act as he does because he has to please the 

Senate only underscores how far the Jedi Order has fallen from the principles it is 

supposed to stand for. Politics shouldn’t outweigh the wellbeing of life forms, 

keeping politicians happy shouldn’t condone slavery, as Jusik says, “a Jedi’s primary 

duty isn’t to keep a government in power. It’s to help, to heal, to bring peace, to 

defend the vulnerable” – and what the Jedi are doing by waging war, condoning the 

enslavement of clones, and not defending the clones’ rights and individual freedoms, 

is betraying the primary principles of the Jedi. That Jusik warns that “we will pay the 
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price of our hypocrisy one day” foreshadows what is to come in Order 66, when 

Palpatine gives Order 66 and the clones turn on their Jedi generals and commanders. 

More broadly, it foreshadows the fall of the Order overall. The Republic Commando 

series gives form to the subtle underlying narrative of the Star Wars prequel movies 

that is not explicitly stated but is definitely an undercurrent to the events that unfold: 

that it is not just that the Jedi are brought down by the Sith, that Anakin’s fall is more 

complicated than merely turning to the dark side, and that the clones acceptance of 

Order 66 is more nuanced than merely unthinking soldiers following orders15. The 

Jedi played a part in their own destruction through these events, by allowing hubris 

and rigidity to dictate their actions, and by abandoning their greater principles in 

doing so. Jusik, in his resignation, “had asked and answered the question that almost 

every other Jedi had chosen to ignore. It was a stain, indeed. And they could all see it” 

(True Colors 436).  

 

Jusik’s development as a character takes him not only out of the Jedi Order, but 

leads him to become Mando’ad. This is prompted both by his close friendship with 

the Commandos, and by his relationship to Kal. Early on in Triple Zero we learn that 

not only does Jusik respect Kal, but that in doing so he has earned greater respect 

from the Null squad:  

“Why do you tolerate me? You don’t take the slightest notice of Zey. Or Camas. 

Or anyone else, for that matter.” 

“Skirata respects you. I trust his judgment.” 

“Oh.” Jusik didn’t seem to be expecting that answer. “I—I have a very great 

regard for our sergeant too.” 

Ordo noted the word our. And that was what made Jusik different, as far as 

Kal’buir, Papa Kal was concerned: he had thrown in his lot with his men. 

(Triple Zero 34)  

Jusik’s mutual respect for and caring about Kal is a point of bonding for him and the 

clones. And Jusik likewise develops feelings for the clones beyond that of a General 

																																																								
15	Or,	furthermore,	is	more	complex	than	the	concept	introduced	in	the	animated	
Clone	 Wars	 series	 that	 the	 clones	 were	 implanted	 with	 chips	 that	 literally	
programmed	them	to	follow	Order	66;	that	the	clones	of	the	Republic	Commando	
series	 have	 free	will	 imparts	 significant	 narrative	 and	 emotional	weight	 to	 the	
ultimate	climax	of	the	clone/Jedi	relationship	in	the	execution	of	the	order.			
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who cares for his men. Later on in Triple Zero he refers to the clones as his “friends,” 

a fact of which Etain observes “Friends was an unusual way for a Jedi to describe 

clone troops who were technically his to command and use as he thought fit. But 

Jusik simply didn’t see the world that way” (Triple Zero 255). This is just a hint of the 

way in which Jusik becomes the ultimate example in the series of denial of the Jedi 

way in favor of the Mando philosophy, as he ultimately becomes Mando’ad after 

leaving the Order.   

 

Jusik, then, can be seen as representational not only of the critiques the series 

develops regarding the Jedi Order and its hypocrisy, but of the divide between the 

Mando principles and the Jedi Order, and of the deception of appearances that it is the 

Jedi who value life and the Mando’ade who are merciless, when the events of the 

series show reality to be the other way around. As Jusik says when the Mando Mij 

Gilamar asks him after leaving the Order and becoming Mando’ad himself if his 

former colleagues in the Order will believe he has turned to the dark side: 

“[p]robably. I just wish they’d stop worrying about light and dark, and learn the 

difference between right and wrong instead” (Order 66 165). In turning to the 

Mando’ade, and becoming a part of their culture and their philosophy, Jusik is 

afforded a community that deals in nuances and shades of grey, which actually allows 

them to be more tolerable of individuals, and more respectful of those individual 

lives. As Jusik reflects on Mandalore with Fi: “[t]hey were just two young men 

having a day on the town. It didn’t matter at all that one had been a Jedi and the other 

had been a clone bred to serve him. Mandalore was like that. It was a great leveler, 

and a fresh start” (Order 66 167). Mandalore allows Jusik to be the kind of person he 

believes Jedi principles should actually reflect, one who values life, who respects 

individual lives, and who strives to do actual good rather than just philosophize about 

it. It also allows Fi to live as a person, and individual, someone who is not just seen as 

a commodity to serve. For both these men we see the significant impact of how, as the 

series informs, to the Mando’ade, “[a]liit ori’shya tal’din. Family was definitely more 

than bloodline—and more than midi-chlorians” (Order 66 238). It is the Jedi who 

would keep separate those with many midi-chlorians in their bloodstream (Jedi, like 

Jusik) or those for whom their bloodline was replicated in tubes (the clones, like Fi), 

and allow neither to truly belong to humanity. It is the warrior race of the Mando’ade 

who value the lives of both on their own individual merit.  
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Section Three: The Jedi and the Mando’ade: Linked Contrasts 

 

“Jedi had more in common with Mando’ade than they wanted to admit.”  

– Ordo (True Colors 273) 

 

“She wasn’t sure whether aay’han upset her or if she craved that emotional intensity, 

but it seemed the polar opposite of the Jedi avoidance of attachment, and gave her an 

insight into why the ancient mistrust between Jedi and Mandalorian never healed. The 

two communities seemed only to have areas where they were identical, and areas 

where they were diametrically opposed, with no regions of neutrality or apathy. It 

made for uncomfortable relations.”  

– Etain (True Colors 319) 

 

The mirroring of the Jedi and the Mando’ade develops a more complex 

understanding of the Jedi and their moral relativism as opposed to viewing them as 

categorically purely “good”. Etain, observing that, as the Nulls would use torture to 

get the information they needed from the Kaminoan Ko Sai in order to save their vode 

(brothers), recognizes that so to had she used questionable means to serve her ends: 

“she’d also done unthinkable things to total strangers, like the Nikto terrorist, and the 

slippery path to that had begun when she was trained as a Jedi to use tricks like mind 

influence and memory-rubbing” (True Colors 325). It is not that she has developed 

questionable skills as a result of her relationship with the clones and the Mando’ade, 

but that those skills are inherent in the Jedi training. Why would an unswervingly 

good order need to know how to influence the mind of another, or wipe their 

memory? What ethical argument can there be for either action that is not at best 

relativistically good in order to serve an ends? And why should the Jedi be the sect to 

decide that those ends are good and correct, and how can they judge the Mando’ade 

(or any others) for doing the same? After all, as Etain observes in Triple Zero, “Jedi 

crossed the lines of decency all the time, and it was supposed to be fine as long as you 

didn’t commit violence out of anger, or dare to love” (164). How flimsy an ethical 

principle, to judge actions by the emotion or lack thereof on the one committing the 

action. Particularly as we see both in the Republic Commando book series and in the 

other books and films of the Star Wars narrative world, Jedi may be capable of 
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denying their feelings, but it does not mean that they never have them. The hypocrisy 

of concluding the Jedi are purely good, and that their actions are good, because they 

are unemotional, and then applying that conclusion to the Jedi enslavement and use of 

the clones, is astounding and horrifying.  

 

This is further drawn out in the comparison between the Mando’ade and the 

Jedi. As it dawns on Etain, so too is it illustrated for the reader:  

Everything I’ve been taught is wrong.  

Vau was all brutality and expedience, as clear an example of the dark side 

for a Jedi as any she could imagine. And yet there was a total absence of 

conscious malice in him. She should have sensed anger and murderous intent, 

but Vau was just filled with…nothing. No, not nothing: he was actually calm 

and benign. He thought he was doing good work. And she saw her supposed 

Jedi ideal in him—motivated not by anger or fear, but by what she thought was 

right. She now questioned everything she’d been taught.  

Dark and light are simply the perpetrator’s perception. How can that be right? 

How can Vau’s passionless expedience be morally superior to Skirata’s anger 

and love? (Triple Zero 181) 

The series is here blatantly calling attention to the hypocrisy of the Jedi, and to the 

falsity of assuming that they are good because they are unemotional, or that 

everything they do is inherently good or in service of the light side because of this. So 

too must the reader question believing that everything the Jedi do is good, and in turn, 

critically view the Jedi enslavement of the clones. Vau himself echoes this later in the 

series, making the point directly to General Zey:  

“Trying to sense any dark side in me, General?” Vau asked.  

 “You don’t feel remotely dark. Quire serene, actually.” 

 “I’ve been told that before, and that should set off your warning bells, 

jetii. Your senses need recalibrating. None of you can feel darkness under your 

noses.” (Order 66 226) 

For Vau, the implications here are not just whether the Jedi are themselves doing 

good, but whether or not they are even able to tell what “good” is anymore. His 

suggestion that their “senses need recalibrating” points to the suggestion that they 

have gotten so skewed from their principles that they are perhaps not even accurately 

capable of judging their own actions.  
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One of the series’ many strengths is that it does not shy away from the idea of 

Jedi as fallible. It would be easy, as more than one Star Wars narrative has before 

done, to default to portraying the Jedi with ethically deplorable principles as being on 

the path to the dark side, or even Sith in the making.16 Traviss’ more complex 

depiction of a Jedi Order that is faltering under its own hubristic canon allows for the 

series to grapple with more intelligent questions regarding the nature of good and evil, 

the corruption of power, and the damning effects of rigid insular thinking. After the 

protagonists of the series learn the horrifying truth of what happens to seriously 

injured clones when Fi is in a coma, Kal confronts General Zey on exactly that ethical 

front:  

“Look, I’m sorry about Fi,” Zey said quietly. “I’m sorry about every single 

clone who loses his life or gets wounded. As Jedi, we endeavor to treat all 

sentient life with compassion. Don’t think we don’t agonize about it. I was 

discussing it with General Kenobi only the—“ 

 “That’s the way you talk about animals, sir. Not men. If you meant that 

patronizing twaddle, you’d insist troopers were offered a choice of remaining as 

volunteers, or leaving.” Skirata paused but, judging by the way he swallowed, it 

wasn’t for effect. “And I don’t mean with the help of one of your covert ops 

death squads, either.” (True Colors 408) 

Kal’s point here is that it doesn’t matter what the Jedi claim to uphold, with regards to 

endeavoring “to treat all sentient life with compassion” if they don’t actually honor 

the rights of sentient life. The Jedi cannot claim they honor sentient life and then run 

an army of slaves. They cannot claim to respect sentient life and then condone a 

system that euthanizes troopers who are injured like Fi, or that sends out assassins to 

kill the men who try to escape to freedom (as will be discussed further in the next 

section of this article). The hypocrisy that Kal decries here is not just blatant, it has 

actual brutally unethical ramifications for the lives of the clones.  

 

Nor do we see this hypocrisy only from Zey; it is present in almost every 

member of the order we encounter in the series, besides Jusik and Etain. Consider this 

epigraph from the beginning of Chapter 6 of Order 66:  
																																																								
16 For an example of this with particular regards to the treatment of clones, see The 
Clone Wars animated series Umbara arc, Season 4 Episodes 7-10.  
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As a Jedi, I was taught to preserve life. I led these clones—no, these men—to 

their deaths. These were living, sentient beings. What I have been asked to do is 

the opposite of everything I was trained to do as a Jedi.  

—Master K’Kruhk, in self-imposed exile on Ruul, explaining to Mace Windu 

why he chose not to continue as a general, shortly before returning to the Order 

to fight again (138) 

Master K’Kruhk here argues against the ethical violations perpetrated by the Jedi 

against the clones, yes. Yet he returns to the order to fight in the war. What 

justification can there be for enslaving “living sentient beings” and sending men “to 

their deaths” with no choice? How can a Jedi argue in favor of preserving life, yet 

ultimately capitulate to a system that “is the opposite of everything” the Jedi training 

taught? Though there is an in-universe explanation for K’Kruhk’s return that involves 

upholding the greater good of the Republic and fighting the looming threat of the 

Sith,17 the idea that there could be a “greater good” for the Jedi that would allow them 

to not just tacitly condone but to actively take part in the enslavement (and not just 

enslavement, but brutal violent enslavement in a war where they send men to their 

deaths and throw away the lives that those men were never allowed to live) illustrates 

the depth of the hypocrisy that the Jedi have fallen in their hubristic role as the so-

called protectors of the Republic. The larger goal of serving the Republic has 

superseded their one-time principle to respect and serve life.  

 

This is not to suggest that the series is making a black and white argument in 

which the Jedi are purely bad and the Mando’ade perfectly good. We see in Etain and 

Jusik for instance examples of how individual Jedi can reject the hypocrisy of the 

Order and use their powers to protect life and help the clones rather than subjugating 

them. And on the Mando side of this juxtaposition, we are told that both Vau and Kal 

took part in harsh methods of training the clones in order to raise them to survive in 

the brutal system of war they were trapped in, and we see Kal question himself in 

comparison to the Jedi:  

Why am I not Zey? Why don’t I think I’m as bad as a Jedi? 

 Because I don’t drone on about compassion and respect for life. Because I 

don’t exploit slaves while polishing principles. Because…it’s personal. When I 

																																																								
17 See the comic Jedi: Mace Windu.  
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kill, I mean it. Even when it’s just killing them before they kill me. (Order 66 

203) 

To Kal, that he kills because it’s personal, that he kills because it matters to him, 

because he has a reason, is more arguably just than the Jedi who have “respect for 

life” but will kill unemotionally. The argument here is not whether or not the capacity 

for killing makes someone a good person, or even whether or not those deaths for 

which Kal was responsible were justified. But it is a factor in the same rationale that 

allows the Jedi to “exploit slaves while polishing principles.” Arguments of “good” 

and “evil” at high-minded philosophical levels falter in the practical face of unethical 

practices like slavery. For Kal, the divide between his capacity to wage war yet treat 

the clones with compassion, and Zey’s and the Jedi’s inability to wage war and 

maintain a respect for life, ultimately comes down to the gulf between their principles 

on emotion:  

Jedi weren’t allowed to love.  

 If you were forbidden to love a person you could see and touch, how 

could you ever learn enough compassion to treat strangers right? Jedi  never 

truly learned to love anything beyond an idea, and that was the gulf that Skirata 

saw between himself and Zey. (Order 66 203) 

This is one of the key arguments that is subtly woven into the fabric of the series: that 

emotions cannot be denied, whether it is to one’s self internally, or the allowance for 

externally to other people simply because they are different than you. And that to 

deny emotions is to remove a key element in the ability for compassion. This 

argument is ultimately at the core of Star Wars: we see it in Anakin’s struggle, we see 

it in the collapse of the Order in the fallout of the Prequel Trilogy, we see it in Luke’s 

devotion to Han and Leia and to his refusal to give up on his father in the Original 

Trilogy. The fall of the Jedi was their rigidity to hubristic philosophical principles and 

their disconnection from actual life. It is the ability to love that Kal points to here that 

is ultimately one of the biggest divides between the Jedi and the Mando cultures, and 

which shapes their treatment of the clones in the series. The Jedi do not, as Kal points 

out, have the kind of compassion for the clones that the Mando’ade are capable of.  

 

Complexly, the series does not suggest that Kal’s own treatment of the clones 

was always perfectly ethically “good”. As stated above, one of the series strength’s is 

in the nuances it digs in to with regards to both the established Star Wars universe and 
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the characters that it adds to the Expanded Universe. Though Kal cared deeply for the 

clones, even seeing them as sons, and though he ultimately seeks to free them from 

their enslavement and to restore natural aging for them, so that they can live full lives 

as free men, this is an arc of internal personal redemption for him. Ultimately, he was 

at one point complicit in the enslavement of the clones, and took part in the brutality 

of their upbringing and training. There is a juxtaposition made between the 

institutionalized nature of the Jedi and their hubristically blind following of the Order, 

and the Cuy’val Dar’s acceptance of the way of life on Kamino. We see this drawn 

out when Kal’buir makes an analogous comparison of life on Kamino with a “prison 

camp”:  

The prison camp analogy bothered him more now in his quiet moments.  

 We had enough clone troops and arms on Kamino to revolt and wipe out 

every Kaminoan. Hard men. Best troops the galaxy’s ever seen. And yet we 

stuck to the rules, pretty much. If I’d been half a man, I’d have organized them, 

led them, overthrown the regime. Force knows I had the years to do it, but I 

didn’t.  

 Nobody did. Seventy-five out of the hundred Cuy’val Dar were 

Mandalorians, experienced special forces troops, more than enough to take 

down Kamino and turn it into a wasteland. From the inside? A stroll. Why 

didn’t they rise up? Kamino swallowed them, and Skirata now hated himself for 

being swallowed. They got used to the prison rules a slice at a time, still Mando, 

still freethinking, but as prey to institutionalization as anyone. They slid into 

making a difference on the margins, looking after their boys, and never saw the 

bigger picture or the doors they could simply kick open.  

 Never again. Never. (Order 66 264) 

This powerful passage illustrates how easy it is to accept the confines of a situation, to 

get “used to the prison rules a slice at a time,” to ignore the bigger picture, accept the 

system no matter how broken or wrong it is. Even for the Mando, a proudly 

independent culture, there was the ability to be “as prey to institutionalization as 

anyone.” Kal and the Cuy’val Dar were no better than the Jedi, in that situation. They 

could have freed the clones, and instead they took part in the system, only “making a 

difference on the margins.” The key difference, ultimately, is that Kal eventually sees 

the horrors that he’s been complicit in and does something about it. He doesn’t 

continue accepting the institutionalization of the system. He recognizes what he has 
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done, what the system is doing, acknowledges his own failings, and then tries his 

absolute utmost, giving every part of his life, to making up for this failing. It is the 

difference between the rigidity of the Jedi Order that leads to their downfall, and the 

ability to learn from mistakes, to see failings in a system one is complicit in, to 

acknowledge failure and then to do something about it to change.   

 

While the Jedi, who are meant to be protectors of life, take part in the 

enslavement of the clones for war, and in their roles as generals and commanders send 

the clones to their deaths, the Mando’ade, who are seen as a violent race of warriors, 

demonstrate dramatically more respect and caring for the clones as individual sentient 

lives. The biggest illustration, as previously discussed in this article, is of course the 

father figure Kal, but we also see this respect and caring for the lives of the clones in 

the harsher Vau, and in the Mando’ade on Mandalore.   

 

Vau is a foil of sorts to Kal, shown to be more cold and distant than the 

affectionate Kal’buir, and a harsher trainer. We see that the end-goal of the two men 

is ultimately the same: for the clones to survive to live, they just come at it from 

different perspectives: “Vau had raised his young clones to be hard, ruthless men. 

They never got any love from him, Skirata had told her, because he had never had any 

from his father. Vau had told a different story: that he pushed his boys harder than 

they ever thought they could endure, because the tougher they were, the longer they’d 

survive” (Order 66 341). Believing the way for his men to survive is to train them to 

survive as extreme conditions as possible, Vau saw his harshness as for their own 

good, as he states: “Everything I do from this moment on is to make sure you survive 

to fight. Even if I don’t” (Order 66 227). Despite his harshness, he nonetheless 

approaches the clones from a place of caring, if caring in his own way: “Delta are still 

my squad. I won’t go as far as Kal Skirata and call them my boys, but…boys they are. 

[…] when I think of them as the tiny kids I first knew, it’s heartbreaking—yes, even 

for me” (True Colors 1). He is harsh and brutal in their training because he cares if 

they survive; he does not see them as expendable: “I was hard on them because I 

cared. Because they had to be hard to survive” (True Colors 27). He ultimately 

demonstrates that he cares more about them than he does his own life, as when he 

orders Delta squad to abandon him on a mission, and does so by yelling “I raised you 

to survive. Don’t humiliate me by going soft” at them, and then immediately thinking 
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“I can’t believe I said that. […] The last thing I’ll ever say to them is—shut up. Noble 

exit, Vau” (True Colors 38). We get the sense here, and as the series progresses, that 

Kal is right in one respect about Vau, that he was damaged himself by not receiving 

love from his father, and that this affects his ability to communicate his own love for 

his clones. However, Vau does still love his clones, even if he had difficulty 

communicating that, as we see in this heartbreaking passage at the end of Order 66:  

“Do you think he knew, Kal?” 

 Skirata went on digging. Vau totally upended him when he showed his 

decent side, and made him ashamed of all the years they’d spent hating and 

fighting. “Who?” 

 “Sev. I never told him I was proud of him, and I was. Did he know I loved 

him every bit as much as you love your boys?” 

 […]”I know he did, Walon,” Skirata said. Vau had never had a father 

worthy of the name; all things considered, he’d done his best to be one himself. 

(410) 

Though his methods are different than Kal’s, and his ability to demonstrate affection 

was broken by his own distant cruel father, he clearly still both cares about the men he 

has trained deeply, and respects and values their lives. And to his men, like the clones 

of Delta squad, Vau is in his own way as important a figure as Kal is to his: “Sergeant 

Vau—and he would always be Sergeant Vau, civilian or not—was the nearest Scorch 

had to a father” (Order 66 14).  

 

And Kal and Vau are shown to not be outliers, but indicative of the culture of 

the Mando’ade, who place value on individual rights, and care passionately and 

devotedly for their family, their clans, and indeed for all who are Mando’ade. A 

touching example of this is when Fi, having survived his nearly fatal injury thanks to 

his rescue from euthanasia by Besany and Obrim, and his treatment through the Force 

by Jusik, is in recovery on Mandalore. There, Fi’s helmet bears a sigil that marks him 

as a “wounded veteran,” and this affords him both respect and touchingly gentle care 

by the other Mando’ade (Order 66 40). Not only that, but he is treated as Mando’ade 

and respected and seen as belonging: “It’s okay, ner vod” says a Mando’ad to Fi in 

response to his having left the GAR, “Fett was a disgrace for letting the Kaminoans 

make clones for the Jedi out of him. It’s not your fault;” both reassuring Fi that he 

doesn’t think less of him for having left the army, and that he views him as a brother 



Nelson	 47	

(“ner vod” meaning “my brother”) Mando’ad, not any less for being a clone  (Order 

66 41). It is on Mandalore, free of the GAR, of the Republic that denied him freedom 

and humanity, that Fi finds the family and romantic partnership that he felt so bereft 

of the possibility of after seeing the citizens of Coruscant living their lives freely. On 

Mandalore he has a true home, with Kal and the rest of his clan at Kyrimorut, and 

falls in love with Parja, a fierce Mando woman who loves him deeply back with no 

qualms about either his injuries or his being a clone (Order 66 43-44). That the 

Mando’ade show more respect for the lives of the clones and more compassion and 

nuanced understanding of them as individuals highlights the fallacy in seeing the Jedi 

as the epitome of good simply because that is how they see themselves. It is in 

actions, and in the treatment of other beings that good can be truly seen, not in 

hubristic codes.  

 

The juxtaposition between the passionate Mando’ade and the unemotional Jedi 

has clear implications for their treatment of clones, and perhaps points to why the Jedi 

have allowed the enslavement of clones and treatment of them as commodities rather 

than beings. The Mando’ade are a passionate people who care for their own – the 

clones, as Mando’ade themselves are then embraced and cared for. In Mando 

tradition, origins do not matter, and so the origins of the clones do not matter. 

Conversely, the Jedi, in their quest to deny emotions attempt to act unemotionally, 

deny themselves essential human feelings. It seems almost logical then, for them to be 

so detached from the importance of emotions to humans that they do not see how 

devastatingly unethical the treatment of the clones is: denying the clones the 

opportunity to feel mirrors how they behave themselves. Darman draws on this point 

in his consideration of his possible future with Etain:  

Etain would have to leave the Jedi Order. They didn’t hold with relationships—

attachment, they called it—but they didn’t expect Jedi to be celibate, either. 

That seemed to be asking for trouble, Darman thought. One day they’d get some 

lovesick Jedi doing something crazy, whatever the training was supposed to 

knock out of them, and it wouldn’t end well. You couldn’t turn flesh and blood 

into unemotional droids, neither clone nor Jedi. It wasn’t healthy. It wasn’t fair. 

(Order 66 59) 

Darman’s conclusion that denying emotions was neither healthy nor fair for “neither 

clone nor Jedi” subtly points out the connection between the two groups. The Jedi 
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have failed the clones, as they have failed themselves. The ramifications for this will, 

of course, be seen at the end of Order 66, and in Star Wars: Revenge of the Sith, when 

Anakin Skywalker fulfills Darman’s prediction of “some lovesick Jedi doing 

something crazy, whatever the training was supposed to knock out of them, and it 

wouldn’t end well.” Moreover, the denial of freedom of emotions to the clones, and 

the resentment of the Jedi that this ultimately instills deep within them, which we also 

see Darman drawing on here, surely contributes to their part in accepting Order 66 

and turning on their Jedi generals and commanders.  

 

We see how intrinsic this denial of emotions is to both the lives of the Jedi and 

how they have dictated the lives of the clones through another thread of juxtaposition 

that the series draws between the Jedi and the Mando’ade, particularly with regards to 

their treatment of the clones as children: the dichotomous way that the two sects view 

the raising of children. In Mando culture, children are a vital part of a family or clan, 

and this applies whether the children are biological or adopted (Triple Zero 240). 

Furthermore, to the Mando’ade, the bond between family is paramount; as Kal 

observes, “a good Mando father put his son first” (Triple Zero 381). The bond of 

family extends beyond bloodlines for the Mando’ade, and beyond immediate family 

whether adopted or biological. It is ingrained into the very culture, and what it means 

to be Mando’ade:  

“Darman’s son will be Mandalorian, or he has no son at all. Don’t you 

understand? Unless the kid has his culture and what makes him Mandalorian, 

he…he has no soul. That’s why I had to teach them all, all my boys, what it was 

to be Mando. Without it they’re dead men. […] We’re nomadic. We have no 

country. All we have to hold us together is what we are, what we do, and 

without that we’re…dar’manda. I don’t know how to explain it…we have no 

soul, no afterlife, no identity. We’re eternally dead. (Triple Zero 381)  

The nomadic Mando culture links family with being Mando and with having a soul. 

Thus family is not just valued by the Mando’ade, it is intrinsic to their very being, to 

the extent that they believe this sense of family, of belonging, has value into the 

afterlife. Family is key. This explains how Kal can see all of the clones as his sons, 

how the clones are all brothers, vode an. They are all Mando’ade, and to be 

Mando’ade is to be a part of the Mando’ade family.  
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Conversely, the Jedi, in a sense also adopt children, but it is not to raise them as 

family, and the children are denied ties to their previous families. To the clones, for 

whom the sense of brotherhood is so key, and particularly for those who have Kal as a 

father, the Jedi system of taking force sensitive children from their parents to be 

trained, is a horrifying method of kidnapping and denying children family. Early on in 

Triple Zero, when Jusik is still a Jedi, and has not yet become a part of Kal’s adopted 

family, Ordo asks him “General, do you remember being taken from your parents?” 

(Triple Zero 35). Jusik seemingly ignores the question at first, but then answers it 

several moments later:   

“I do actually.” 

“What? Obey rules?” 

“No, I remember being taken from my family. Just being taken. Not my 

family, though.”  

“And what makes you so attached to us?” Ordo chose his words precisely, 

knowing what attachment meant to a Jedi. He knew the answer anyway. “And 

doesn’t that worry you?” 

Jusik paused for a moment and then turned with an anxious smile. Jedi 

weren’t supposed to feel powerful emotions like vengeance or love or hate. 

Ordo could now see that conflict on the boy’s face daily.  

And Jusik was a boy: Ordo was the same physical age as the general—

twenty-two—but he felt a generation older, despite being born only eleven 

years ago. And the Jedi drew strength from the things that tore up his heart, just 

as Kal Skirata did.  

He and Jusik were opposites in so many ways and yet so very similar in 

others.  

“You have such a passionate sense of belonging,” Jusik said at last. “And 

you never complain about the way you’re used.” (Triple Zero 36) 

There are several key threads to the novels that are illustrated in this interaction. One 

is, as noted above, the juxtaposition between the Mando’ade view of family, and the 

Jedi rejection of it. Jusik is wistfully envious of the relationship that Ordo has with his 

adopted Kal’buir, the sense of family that the clone brothers share, their ability to not 

only belong together but to value that belonging with the emotions associated with 

family. All elements denied to Jusik as a part of the Jedi Order. Furthermore, this 

passage draws on the way the Jedi have denied a childhood to both Jusik and Ordo – 
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the Jedi are not raised to have families and emotions, and so Jusik is left with a 

mourning not for his family but for never having had one. Meanwhile the clones are 

denied the full experience of childhood by their accelerated aging and their violent 

training almost from birth; as the clones’ creation was originally at the behest of the 

Jedi through Master Sifo-Dyas (as referenced in Star Wars: Attack of the Clones) and 

then perpetuated through the ongoing directives of the GAR and the Jedi Order, their 

denial of childhood too, then, can be seen as caused by the Jedi.  

This is underscored by the way in which the Mando’ade father figure Kal 

attempts to give back to his clone adi’ka, (children), a sense of family and belonging 

that they are able to have as brothers, which is forever denied to the Jedi, as Etain 

dwells on while observing the clones perform the communal ritual Mando’ade chant 

of Dha Werda Verda: “[s]he had never truly felt this degree of bond with her Jedi 

clan. The connection in the Force was there, yes, but…no the real strength here was 

attachment, passion, identity, meaning” (Triple Zero 117). Later on, Etain’s sense of 

the disparity between the clones’ bond of brotherhood as Mando’ade, and her own 

lack of ever having had a bond of family as a Jedi, is thrown into stark relief in a 

conversation with Ordo:  

“I didn’t have a mother or a father, but a stranger willingly chose me to be his 

son. You had a mother and father, and they let strangers take you. No, General, 

don’t pity me. You’re the one who’s had the worse deal.” 

It was shocking and it was true. The extraordinary clarity of his assessment hit 

her so hard that she almost gasped. It told her things she didn’t want to know 

about herself. None of them changed her intentions. But she knew her motives 

better now, uncomfortable as they were.  

She wondered if her real parents ever thought of her.  

She would never know. (Triple Zero 287-288)  

The series suggests here that not only are the clones every bit as human as non-clones, 

but that the clones are even more human than the Jedi. Ordo is not only capable of 

love, but self-aware enough to realize the importance of Kal adopting and loving him. 

Etain, whom the system values more, has been taught to deny love, and previously 

lacked the self-awareness or emotional education to understand the dramatic impact 

that had on her sense of being as a person. Consider then, also, these statements from 

Etain’s private journal: “I had no mother and no father. I was four years old when 

they first put a weapon in my hands. I was taught to suppress my feelings, and to 
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respect and obey my Masters. I was encouraged to be obsessive about perfection. It 

wasn’t the life I would have chosen, but the one ordained because of my genes—just 

like the men I’m expected to command” (Triple Zero 306). In light of the way the Jedi 

treat their own children (that is, the children in their care), and their complete 

disregard for the importance of familial bonds, emotions, or childhood, is it any 

wonder that they are capable of seeing the clones in such a utilitarian light that they 

deny them these basic elements of humanity as well? The series continues subtly 

underscoring the implications of this thread of conversation and line of thinking from 

Etain and Ordo in True Colors, when the two are again thrown together, and Ordo, 

observing Etain trying to accept having downtime is faced with  

an insight into the mind of a Jedi who wasn’t comfortable with authority like 

Zey, or happy being one of the ordinary people as Jusik was.  

She’s never done this. She’s never been somewhere purely for relaxation. 

She’s as institutionalized as any clone trooper. And there’s no Kal’buir to look 

out for her.  

Yes, he pitied her, as he’d told her once before. It surprised him that he 

could, if being grateful that he wasn’t her was pity. (True Colors 205) 

The lack of a family that is intentionally denied to the clones to dehumanize them is 

shown here to not only affect the way that the Jedi treat others, but to impact their 

ability to live life fully themselves. Furthermore, that Ordo is able to feel pity for a 

Jedi, when he is aware that the generals are enslaving him and his clone brothers, 

demonstrates the extent to which the GAR did not beat the humanity out of the clones 

despite the unethical attempts to do so and the treatment of them as unfeeling and 

unthinking machines.  

 

Once she has a powerful family connection in the form of her son with Darman, 

Kad, Etain raises the question of whether Jedi are even capable of serving in the 

powerful role of moderators for the galaxy that they have established themselves as, if 

they are ultimately disconnected from the way of life of the rest of the galaxy:  

Etain was hardly the first mother to have duties that took her away from her 

child. It was just something that no Jedi was supposed to experience, and she 

understood the ban on attachment better now than she ever had. It was a harsh 

rule, and she worried that Jedi raised other Jedi in a constant soulless cycle of 

detached, cold indifference, but at times like these she understood how 
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disruptive it was to have someone whose welfare mattered so much to you that 

it clouded your judgment.  

 But if we don’t experience this…how can we possibly sit in judgment on 

non-Force users? How can we understand why they do the things they do? 

(Order 66 83) 

The implications here being that in having the attachment that the Order denies her, 

Etain is ultimately more human, disruptive or not. And though there is logic to not 

being compromised in decision making by having a pull to one individual, Jedi are 

not machines any more than clones are; yet they try to make themselves behave that 

way – just as they then expect to be the clones to exist as machines. As Etain argues, 

the Jedi’s rejection of attachment has left them disconnected from life, which then in 

turn intrinsically devalues individual life to them, as we see in their treatment of the 

clones.  

 

Who then, are the machines, and who are the truly living beings? How are Jedi 

lives more valuable than clone lives, when it is the clones who truly feel? And how 

can they be so disposable to the Jedi when they are so clearly alive? Are the Jedi not 

meant to value life, is that not intrinsic to their serving of the light side of the force? 

These are the questions raised by the Republic Commando series. There are no easy 

answers here, nor does the series necessarily set out to provide them to the reader, but 

to provoke this questioning that should, to the discerning reader, cast questions upon 

the actions of the Jedi in the rest of the Prequel Trilogy era narrative.  

 

Section Four: Further Ethical Questions of Cloning as Enslavement for War, 

and the Insidiousness of Apathy  

 

“The galaxy was full of hypocrites.”  

– Kal (True Colors 90) 

 

“[…]if you want to argue about the continuum of oppression, clones are still at the 

extreme end of the graph. So I’ll concentrate on them rather than the downtrodden 

masses, thanks.”  

– Kal (True Colors 195) 

 



Nelson	 53	

We see in the Republic Commando series manifold examples of unethical 

treatment of the clones in the service of the GAR. That they are disenfranchised, 

living human beings who are created solely for the purpose of fighting in the army, 

and then given no choice and no chance of a life beyond that, seems shockingly 

blatantly wrong and yet it is something that in the Star Wars films we the reader (or 

viewer) are not explicitly asked to question or even to feel uncomfortable about. We 

are meant to cheer the battles, to feel relief when the clones come to the rescue of the 

Jedi during the Battle of Geonosis18 and then to be in horror of them when they follow 

Order 66 and turn on their Jedi generals.19 We are not shown the helmeted, seemingly 

identical, seemingly droid-like soldiers as men, nor given space with which to 

consider their thoughts, feelings, or lives. Our disengagement is mirrored in the 

universe of the Republic Commando novels by the disengagement of both the civilian 

populace (as will be discussed in the final section of this article) and the governing 

body of the Republic that sanctions the use of this enslaved army, and then leaves it to 

be used by the GAR and the Jedi however they see fit to to secure victory for the 

Republic, with no consideration of the men who do that securing.  

 

We see one exception to this within the government, Senator Den Skeenah of 

Chandrila, who argues before the Senate eighteen months after the clones are first 

used in war at the Battle of Geonosis:  

We have laws on how we treat sentient species. We have laws on how we treat 

animals and semi-sentients. We even have laws protecting plants. But we have 

absolutely no laws whatsoever governing the welfare of clone troops—human 

beings. They have no legal status, no rights, no freedoms, and no 

representation. Every one of you here who accepted this army without murmur 

should hang your head in shame. If that’s the depths we as a Republic can sink 

to in the name of democracy, it hardly surprises me that the CIS wants to break 

away. The end can never justify the means like this. (True Colors 135) 

The senator makes a striking and extremely valid argument here, but it ultimately has 

no impact on the treatment of clones. We see in glimpses of the senator that he is seen 

as a fringe anti-war element, and that ultimately his argument here for the funding of 

veterans aid for clones is futile and falls on deaf ears, who is watched closely by 
																																																								
18 See Star Wars: Episode II Attack of the Clones.  
19 See Star Wars: Episode III Revenge of the Sith.  
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senate intelligence, lest he be a Separatist ally.20 Given what we see of the treatment 

of Fi when he was injured, and of what happens to clones who wish to retire or leave 

the GAR (as this section will discuss), Senator Skeenah’s championing of a veterans 

aid fund is a piece of dark irony, as the GAR does not intend there to be veterans to 

benefit from it – clones do not leave the GAR alive. Moreover, that his argument here 

focuses on the rights of clones with regards to their political status is certainly valid, 

but doesn’t even touch on the true depths to which the “Republic can sink to in the 

name of democracy,” which we see when we consider not just the disenfranchisement 

and enslavement of the clones, but the ethical violations perpetrated against them in 

their treatment while enslaved by the GAR.  

 

The clones begin their torturous enslavement from the very moment of their 

birth, at the hands of their cloners, the Kaminoans. The Kaminoans, a distinctly alien 

(by human standards) offer a cruel mirror from which to view the treatment of the 

clones by the rest of the galaxy. Their treatment of the clones is at best unfeeling and 

clinical, and at worst traumatizing and torturous, intended at either end of the 

spectrum to strip the humanity, individuality, and free will from the clones. The 

extreme alien nature of the Kaminoans is clearly demonstrated in the text, as observed 

early on by Kal, he “had worked out fast that Kaminoans despised everything that 

didn’t fit their intolerant, arrogant society’s ideal of perfection” (Triple Zero 9). 

Though from a human perspective there are shocking ethical violations in the 

Kaminoan’s treatment of the clones and their complete disregard for the rights of 

sentient life, this is not a concern that they themselves are capable of acknowledging. 

We see this particularly later on in the series when Etain questions the Kaminoan Ko 

Sai, and learns that she “would never see living beings in her hatcheries, only product, 

and so she could never feel pressured by guilt or shame” (True Colors 327).  Cloning 

is purely business to the Kaminoans, and they are blatant and unashamed in their view 

the clones as a commodity – referring to them as “batch[es] of units” to be evaluated 

as a product, for example (Triple Zero 8). This treatment of the clones as 

commodities, however, is not merely restricted to the Kaminoans. It is adopted in the 

treatment of the clones by the Galactic Army of the Republic, and by most of the Jedi 

Generals who run it. The very clearly alien nature of the Kaminoans’ attitude towards 

																																																								
20 See for example True Colors 235-236. 



Nelson	 55	

life and the clones rights as life forms ought then be distinctly different from that of 

the GAR and in particular the Jedi Order who are, in theory, meant to be concerned 

with the rights and well-being of all life forms, yet as we have seen this is not the 

case. Indeed, the Kaminoans’ alien harshness towards the clones offers a foil from 

which to further critique the treatment of the clones by those who ought to, and 

proclaim to, have a greater care for the individual rights of sentient life-forms. Kal 

offers us a narrative viewpoint of the distaste with which the Kaminoan treatment of 

and attitude towards clones should be viewed by a more human perspective, with his 

palpable disgust towards the aliens that “thought it was okay to dispose of units who 

happened to be living, talking, walking children” (Triple Zero 14). Kal’s disgust 

towards the attitude of the cloners underscores the reprehensibility of that attitude 

being ultimately shared by the Jedi in their treatment of the clones.  

 

Furthermore, the clones are not only denied individual freedoms in practice, it 

was attempted to be built into their very genes, as Mereel notes: “Yes, I know how the 

Kaminoans did it. They used our genes against us, the ones that make us bond with 

our brothers, make us loyal, make us respect and obey our fathers—that’s what they 

manipulated to make us more likely to obey orders” (Triple Zero 145). And it is 

important to remember that the creation of the clones, and the manipulation of their 

sense of free will is not done because the Kaminoans are aliens with different sets of 

ethical principles. It is, as this article has discussed, a Jedi who orders the creation of 

obedient clone soldiers,21. It is convenient, and placating to our sense of moral 

principles to attribute the atrocities of manipulating genes in order to create obedience 

in sentient life forms to alien motives and responsibility, but the Kaminoans did this at 

the behest of other humans and life forms who share ethical principles with humanity. 

And it is even worse that a large part of the responsibility for the atrocity of the 

creation of the clones as commodities belongs to the Jedi, who believe themselves to 

be more good than the average population; when the so-called guardians of peace and 

																																																								
21	Potentially	 the	 original	 order	 of	 the	 creation	 of	 the	 clones	 is	 made	 more	
complicated	by	the	 influence	of	Darth	Sidious	(and,	according	to	 the	novel	Star	
Wars:	 Darth	 Plagueis,	 Darth	 Plagueis)	 on	 Sifo-Dyas,	 but	 regardless	 of	 the	
inception	of	the	original	idea,	a	Jedi	did	have	a	role	in	the	creation	of	the	clones,	
and	the	rest	of	the	Order	is	instrumental	in	the	eventual	active	use	of	the	clones	
as	soldiers	by	the	Republic	in	Attack	of	the	Clones.		
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good make war by enslavement and genetic manipulation to strip the independence 

away from sentient beings, we are forced to question what “good” ultimately means.  

 

The view of the clones as commodities is not just damning to those who 

perpetrate it, but it impacts the sense of self of the clones. Atin, in a discussion with 

Etain of the clones’ training and the difference between the roles of the clone troopers 

and the commandos notes “‘[t]hey’re trained from day one to be more obedient than 

us. And we’re more obedient than ARC troopers. They’re pretty well raw Jango’” 

(Hard Contact 202). His assessment of the obedience of one group of clones 

compared to another is harshly clinical, the idea that a human being could be trained 

from birth to be “obedient” is horrifyingly oppressive, and as Etain observes:  

[h]e was talking about himself as if he were a commodity. Etain found it 

uncomfortable: yes, these young men were odd because they were externally 

identical, but they were still individual men, and not exotic houseplants or 

strains of grain. She understood that the Republic faced desperate times. She 

just wondered how many desperate measures that could justify. Somehow it 

seemed an affront to the Force to do this to fellow humans, even if they seemed 

remarkably sanguine about it.  

 She handed him back his helmet. “We use you, don’t we, Atin? All of 

you.” (Hard Contact 202) 

Etain’s analysis that the clones are individuals despite the treatment of them by the 

Jedi and the GAR is underscored by the way that the clones themselves develop in the 

series. They are not commodities, and they are not unthinking programmed machines, 

that is how they have been taught to think of themselves by the GAR, but it is not all 

that they are. Over the course of the series Atin falls in love with Laseema, a Twi’lek 

he meets during Omega squad’s mission on Coruscant in Triple Zero, and in the last 

book in the series, Order 66, we learn that he plans on marrying her (Order 66 57-58). 

When Niner questions his ability to do so, Atin argues passionately that whether the 

clones were ever “intended” to have families (as Niner claims they were not), there 

are “no specific regs against it” and that he wans “a life” and that “[i]f I survive, then 

I’m not going to be a soldier forever. […] I want out. I want to leave” (Order 66 57-

58). He is arguing for his humanity, for his right to love, for his ability to be 

something other than a soldier if that is what he chooses to do. And as Darman argues 

to Niner on Atin’s behalf (and, of course, on his own as well, as he also intends to 
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marry, with Etain): “[y]ou think we can’t marry because we’re property, Sarge?” 

(Order 66 58). This argument, and Atin and Darman’s intentions to marry their loves 

and lead lives outside of being soldiers, point to the development the reader has seen 

the men undergo over the course of the series, and how the clones are in fact 

individual free-thinking men, who had been indoctrinated into thinking of themselves 

as commodities by the GAR prior to experiencing more of life outside of it. We see 

the juxtaposition between how they were trained to think of themselves, and how they 

have been allowed to think of themselves once experiencing more of life outside of 

the regulations of the GAR, in Darman’s consideration of the change in how he and 

the others see their place in the world:  

Darman decided it was the arrival of Skirata’s grandson that had started it. The 

child had given all of them the feeling that real life was going on without them 

and leaving them behind. If they’d been like the white jobs, the regular clone 

troopers who had limited contact with normal civilian life, then they might have 

managed to kid themselves that things weren’t so bad. But they’d all spent time 

doing things that nonclones took for granted. By giving them as much freedom 

as he could, Skirata had made them far less satisfied with their lot. (Order 66 

59) 

Like the turmoil we see wrought in Fi after glimpsing the families on Coruscant 

leading lives and having the kinds of relationships he believes he will never have, as 

discussed earlier in this article, Darman’s suggestion here points to the effect of the 

clones’ cloistered life on Kamino: yes it kept the clone army a secret for strategic 

reasons, but raising the clones completely separate from the outside world (aside from 

Kal and the other Cuy’val Dar Mando trainers) also isolated the clones from knowing 

what they were being denied, from seeing what life could be like for them, for 

wanting something more than to be the property they were trained to be.  

 

We see the commodification of the clones as “units” and their treatment as less 

valuable, or less sentient, or less human, than other life forms, reflected in the 

treatment of the clones by the Jedi. This is particularly starkly illustrated in the 

glimpses the series gives us into the attitude with which Jedi other than Jusik and 

Etain speak of the clones; as Jedi General Ki-Adi-Mundi observes:  

There is something very touching about them. They look like soldiers; they fight 

like soldiers; and sometimes they even talk like soldiers. They have all the finest 
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qualities of the fighting man. But behind that is nothing—no love, no family, no 

happy memory that comes from having truly lived. When I see one of these men 

killed, I weep more for him than for any ordinary soldier who has lived a full 

and normal life. (Hard Contact 121) 

This is dehumanizing of the clones: they are not soldiers, they merely “look” and 

“fight” and “sometimes even talk” like them. His description of them having nothing 

behind this appearance, “no love, no family, no happy memory” is on the surface 

seemingly sympathetic to the harsh way in which the clones were raised; but more 

importantly to the continual ethically reprehensible use of them as military objects, at 

a deeper level it others them, it denies them the capability of having these feelings, 

which the more nuanced view of the clones given by the Republic Commando series 

clearly shows that they have. They may not have been created to be anything more 

than commodities, but they are still human beings and they do love, they have their 

family of vode, of brothers, some of them have a father in Kal, some of them are 

lucky enough to have the opportunity to fall in romantic love, and they are every bit 

as capable of having happy memories from taking joy in life where they can as any 

other man is. The insidious othering of Ki-Adi-Mundi’s description of the clones as 

beings that are hollow shells rather then men removes intelligence and sentience from 

the clones, and makes them into something less than human. We see another version 

of this later in the series, in Etain’s reflection on the attitude of her fellow Jedi 

Generals to the clones:  

Clones could think outside the confines of their military world, all right. Once 

they did, they weren’t dumb and happy with their lot. She thought the only 

reason General Kenobi talked about them like a proud akk owner was that he 

couldn’t admit even to himself that the Jedi Order was complicit in a thoroughly 

evil thing. But at least he didn’t refuse to use their names, like General Vos 

seemed to. (Order 66 177) 

The idea that General Kenobi could talk about the men “like a proud akk owner” in 

order to allow himself to be “complicit in a thoroughly evil thing” is a horrifyingly 

conclusion. It shows the extent to which othering human beings can separate them 

from the ethical principles to which a person holds themselves. In treating the clones 

like akks, Kenobi separates them as animals, as beasts of burden, and whether he is 

proud of them or not does not take away from the reality of them being enslaved men. 

That Kenobi uses the names of his men, as opposed to General Vos, isn’t actually 
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practically any better. Yes, it is a small kindness, but it doesn’t make him any less 

complicit in the enslavement of the clones, and it doesn’t stop him from using them as 

things, as akks, as animals that the GAR and the Jedi own. Even this seemingly 

benign statement from Jedi Padawan Simi Noot, given as an epigraph to chapter 15 of 

Order 66, points to the complete and utter disconnect from the Jedi to the clones: “I 

didn’t realize they had names. What do they think about? They don’t know what life is 

really like, and all they know is war, so they’re probably perfectly happy. I’m glad 

they don’t suffer” (306). The subtle patronization in “I didn’t realize they had names” 

is particularly quietly horrifying. It shows how the Padawans are taught that the 

clones are things and not people. Padawan Noot’s assumption that the clones are 

“perfectly happy” and “don’t suffer” because they “don’t know what life is really 

like” points to an underlying idea that the clones are somehow an inferior sentience, 

incapable of realizing the horror with which they are treated. Much like General 

Kenobi’s treatment of them “like a proud akk owner” (177), Padawan Noot’s 

belittling of them is not done intentionally maliciously, but nonetheless is indicative 

of the superiority with which the Jedi view themselves compared to the clones, and it 

is this superiority, and this disregard for the clones’ individual sentience, that 

underlies the Jedi’s use of the clones as less-than-human slave labor.  

 

This is not to suggest, either in this article or in the Republic Commando series, 

that all Jedi are horrible, or that they are incapable of emotion, of compassion. We see 

quite the opposite in Jusik and Etain, after all. But the series shows the Order in a 

place of falling under the weight of its own hubristic principles and edicts, and that 

most of the Jedi allow it to happen, or are actively complicit in it. Consider General 

Zey, who is the Director of Special Forces for the GAR: he, even more so than the 

Jedi Generals under his command is responsible for the deaths of many clones, for 

perpetrating their enslavement in the GAR, for using them up as commodities. Yet we 

see him towards the end of the series struggling to reconcile the way in which the Jedi 

use the clones:  

“It’s so easy to become accustomed to the abnormal and unacceptable simply by 

being exposed to it for too long,” he said. “We get used to doing terrible things. 

That’s why I need the Skiratas of this world. He lives his compassion, even if he 

has no idea what it is philosophically. But so many of us cherish it as a theory, 

without application.” (Order 66 259) 
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There are echoes here of the arguments that Zey’s one-time Padawan, Jusik, made 

when he told Zey he was leaving the Order. There are also echoes of the themes the 

series has been weaving, of the importance of compassion, and the ability to care for 

other individuals in their own right. Yet something about Zey’s monologue rings 

hollow. He argues for compassion, and praises Kal seemingly for his ability to live his 

emotions, yet we have seen him criticize both Etain and Jusik for getting too close to 

the clones. He is, ultimately, not just a Jedi, but a Jedi Master, who follows the tenants 

of the Order. How then can he praise emotions, much less compassion, when he an 

upper part of the command structure of the Jedi within the GAR, and continues to 

send enslaved men to their death? This is then yet another example of how high-

minded philosophies regarding what is “good” are ultimately empty if they do not 

coincide with real-world application. Zey may see Kal as having “no idea what 

[compassion] is philosophically” (though we see this to be false throughout numerous 

insights into Kal’s mind in the series), but at least Kal actually “lives” it. Zey seems 

here both to recognize the value in this and ultimately to not be able to take this line 

of thinking to a place beyond what he has been taught as a Jedi, and actually be able 

to live applied compassion rather than theoretical. This late in the game, quiet, 

unexpected insight in the series into the potential for inner turmoil in the Jedi who are 

responsible for the enslavement and death of so many clones, is ultimately too little, 

too late in their downfall.  

 

The sense of “too little too late” for Zey’s philosophical rumination on the 

nature of compassion with regards to the clones is not just ineffective in a practical 

sense, but it can also be read less kindly as arrogant and egocentric, to philosophize 

on the nature of compassion with regards to the clones, but to not actually 

substantively critique the Order, or offer practical ways to change the clones’ 

situation. We see this reading of Zey’s character played out in one of his final scenes, 

in an interaction between him and Ordo:  

“Captain, you don’t like the Jedi Order, do you? Just tell me why.” 

 Ordo almost choked. The naïveté of it genuinely stunned him […] 

 “Because you can’t see what you’ve denigrated into,” Ordo said. “That’s 

what comes of having one leader dominate your organization for centuries. You 

need a big change in command structure. But maybe you don’t see anything 
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wrong in creating clones with no choice when you take Force-sensitive children 

and turn them into Jedi whether they like it or not.”  

 Ordo met Zey’s eyes. He didn’t want to stare the man down; he just 

wanted to search his soul. He needed to know what went on in a Jedi’s mind, 

because whatever it was, Jusik was no reliable guide to it. Jusik had his own 

moral compass. So did Etain. Maybe it was a generational thing, with the 

younger Jedi starting to ask how things had come to this sorry pass.  

 All Ordo could see in Zey’s face, though, was a man drained of hope, 

almost too embarrassed to pause and look at his own actions. (Order 66 330-

331) 

Ordo’s stunned reaction to Zey’s question as assuming it comes from a place of 

“naïveté” suggests here not a naïveté born of innocence, but one born of an arrogance 

that is out of touch with the reality of the world. We see this in Ordo’s response to 

Zey, that ultimately the Jedi “can’t see what you’ve denigrated into.” The use of 

“denigrated” here is particularly powerful because it points both to the Jedi Order’s 

fall from what they once were, and the sense that they have become darkened 

themselves; this is echoed in Ordo’s conclusion that the Jedi’s fall makes sense given 

the abhorrent practices they allow: “maybe you don’t see anything wrong in creating 

clones with no choice when you take Force-sensitive children and turn them into Jedi 

whether they like it or not.” Ordo’s generously optimistic reading of the hope that the 

younger generation of Jedi may yet restore the order through “starting to ask how 

things had come to this sorry pass” is ultimately tragic when we consider the 

impending execution of the titular Order 66, in which the Jedi will ultimately not get 

the chance to rebuild under new principles until the rise of Luke Skywalker many 

years later. That knowledge of what comes to pass in the Star Wars universe, echoes 

in Ordo’s ultimate read of Zey here, that he is “a man drained of hope, almost too 

embarrassed to pause and look at his own actions;” this is the epitome of the Jedi 

Order in the prequels, they are not capable of pausing and looking at their actions, and 

by the time there are those who begin to question the rigidity of the Order it is too 

late, there is no hope. Hope, we know, will not come for the Jedi for around 19 years. 

For Zey to look to Ordo here for some sort of cathartic reckoning only hammers home 

the hubristic fall of the Jedi. And Ordo’s measured response underscores the blatantly, 

remarkably wrong assumption of the Jedi that the clones were somehow a lesser 

intelligence, somehow beasts of burden rather than men. It is Zey who ignores the 
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truth of what Ordo says, and rather than commenting on the Order’s role in the ethical 

violations perpetrated against the clones, critiques the war more broadly and the 

Republic’s government; and it is Ordo who demonstrates more insightful 

understanding than this Jedi Master, who takes his leave of him with “‘Don’t forget 

your slave army,’ Ordo said, then touched two fingers to his temple in a not-quite-

salute. ‘That wasn’t the smartest move, either’” (Order 66 331).  

 

We ultimately see the tragic conclusion of the Jedi’s downfall, and the fallout of 

their unethical enslavement and use of the clones, in the execution of Order 66. When 

the clones are given the order to kill all of the Jedi, for the most part they accept this 

order. As Alpha Republic Commando (ARC) Captain Maze says to General Zey: 

“I’ve never disobeyed an order, […] What am I supposed to do? Pick and choose? 

That’s the irony. The Jedi thought we were excellent troops because we’re so 

disciplined and we obey orders, but when we obey all orders—and they’re lawful 

orders, remember—then we’ve betrayed them. Can’t have it both ways, General”22 

(Order 66 365). And Maze’s response here is one of the more measured ones, as we 

see from other clones more emotional reactions: “I hesitated for a moment when I 

received Order Sixty-six—because the last thing I expected was a Jedi coup. Did I feel 

betrayed? You bet I did. I thought of all my men who’d died under Ki-Adi-Mundi’s 

command, and if I’d known then that he and his buddies were gearing up to do the 

Separatists’ work for them and overthrow the government, I’d have shot him as a 

traitor a lot earlier. He betrayed the trust of every one of us” (Order 66 367). This 

statement by the clone Commander Bacara, given in an epigraph to chapter 20 of 

Order 66, points to the sense of resentment and betrayal that was latent in the clones 

after their treatment by the Jedi. They saw so many of their brothers die in the war, 

they saw the Jedi send them to their deaths, they knew they had no choice, as Maze 

said to Zey they were expected to be “so disciplined” and “obey orders,” and they 

knew they had brutally short lives in which they didn’t even get to experience living 

freely. Why shouldn’t they accept that the Jedi had betrayed them? The Jedi betrayed 

the clones by treating them as less worthy life forms, by not protecting them the way 

																																																								
22	As	 a	 further	 layer	 of	 complexity	 to	 the	 emotional	 nuance	 of	 Captain	Maze’s	
statement	 here	 and	 his	 relationship	 to	 Zey,	 we	 learn	 in	 the	 novel	 Star	Wars:	
Imperial	Commando:	501st	that	Maze	actually	did	not	kill	Zey,	and	in	fact	faked	his	
death,	kept	him	safe,	and	got	him	off	of	Coruscant	(299).	
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they proclaimed to protect life. Of course clones like Bacara believed that the Jedi had 

betrayed the government and were traitors; it fits with their experience of the Jedi, and 

they owe the Jedi no loyalty. And for the Jedi to expect the clones to unquestioningly 

follow orders for their whole existence, and then to not follow Order 66 – as Maze 

says, “[c]an’t have it both ways.” The downfall of the Jedi Order was inevitable in the 

Prequel Era. We knew, from the start of Star Wars that it was coming. That it comes 

in part at the hands of the clones, whom the Jedi took part in the unethical 

enslavement of for war, fittingly echoes how their downfall was not just at the hands 

of the Sith, but in their own hubristic rigidity. As Jusik says, “It’s entirely possible 

that the Jedi’s increasingly clouded vision was the result of their own moral 

degeneration. They’d let so many of their principles slip that the reason they couldn’t 

see the dark side was so close to them was the lack of sharp contrast with themselves, 

like trying to see a gray nerf in fog. They turned off the light themselves” (Order 66 

384). “They turned off the light themselves:” and one of the biggest ways we see this 

is in their enslavement of the clones, and their allowance of and participation in the 

unethical treatment of them. And though the clones ultimately do not collectively gain 

their freedom after Order 66 and the fall of the Jedi and the Republic, continuing to be 

enslaved under the Empire, there is some small measure of tortured balance in their 

turning against the protectors of life who threw away theirs.   

 

As the series unfolds towards the violent reckoning of clones against Jedi, we 

are given numerous examples of the ethical violations against the clones that the Jedi 

either allowed or took part in. One of the many reprehensible things done to the 

clones in the name of using them as military tools is to rapidly accelerate their aging. 

When Etain and Darman meet in Hard Contact, he has the appearance of a fully 

grown soldier, but is only ten years old (Hard Contact 97). Not only is the aging of 

the clones artificially accelerated, but they are never given an opportunity to have a 

childhood; their development, their raising, is cold and brutal:  

“Were you ever afraid in training?”  

“Almost always.”  

“Did you ever get hurt?” 

“All the time. Others died. It’s how you learn. Getting hurt teaches you to 

shoot instinctively. That’s why our instructors began training us with simunition 
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that would hurt us without causing permanent damage. Then we moved on to 

live rounds.” 

“How old were you then?” 

“Four. Perhaps five.” 

She hadn’t known that. It made her shudder. She couldn’t recall any Jedi 

dying in training. It was another world. […] “I find this accelerated growth 

difficult to comprehend.” 

“It’s a Kaminoan industrial secret.” 

“I mean that it’s hard for me to reconcile what you appear to be and what you 

can do, with—well, with someone who’s had less experience of the profane 

world than even a Padawan.” (Hard Contact 180) 

Not only was the training of the clones horrifically brutal, but it was horrifically 

brutal training given to children. Accelerated growth not withstanding, at four or five 

years old the clones would have been young enough that we would see that as a 

monstrous violation of ethics if it took place in our reality. Furthermore, consider the 

lasting psychological effects of having been trained to kill and withstand the stressors 

of war, from effectively living memory. We see this later in the series, when we learn 

that Ordo, even as an adult, sleeps with the covers over his head because of “[l]ive 

ordinance tests. To see how little kids coped with the noise and shock” (Order 66 

249). That the clones are an enslaved army trained without any say is morally 

reprehensible in and of itself; that they were also children who were brutalized in this 

way from the earliest possible age, makes the enslavement of the clones as soldiers 

beyond indefensibly unethical. The lasting psychological trauma caused by the 

Kaminoan’s method of cloning and their subsequent treatment of the clones as 

commodities is illustrated throughout the quartet in brief but horrifying glimpses. The 

brutal environment in which the clones were raised seems to have given them all 

PTSD. Niner observes that one of the reasons they are scared to be anything less than 

perfect is the lasting impact of the Kaminoan’s judgment:  

Niner had never known any blind people, but he had heard of a batch of clones 

whose eyesight wasn’t 20/20 disappearing after their first exercise. Kaminoans 

were obsessive about quality control.  

 He might have been bred for selfless obedience, but he wasn’t stupid. The 

Kaminoan technicians were the only things that truly terrified him, and what he 
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felt when he obeyed their instructions was different than the feelings he had 

when a Jedi gave him orders. (Hard Contact 101).  

The terrible implication here is that the “quality control” practiced by the Kaminoans 

is that of killing the clones (as we see at the start of Triple Zero, when the Kaminoans 

intend to “recondition” the clones who become Kal’s Null squad, and it is clearly 

stated that reconditioning means “termination” (Triple Zero 9)). And as horrifying as 

these revelations are, the brutal training of the clones, and their rapid aging, is only 

the tip of the iceberg of the ethical violations perpetrated against the clones during 

their short brutal lives. As the narrative unfolds across all for book in the series, like 

Etain, the reader is gradually awakened to the full extent of the horrors perpetrated 

against the clones by the GAR. 

 

As the series unfolds, we see that there are further and even more sinister 

implications to the rapid aging than the denial of childhood and the tragedy of such a 

short life span. In True Colors, as the clones themselves become more and more 

aware of the fullness of life that is being denied them, we start to build a picture of 

what the rapid aging means for the clones’ future:  

All he wanted at the end of it was some time with Etain. He didn’t know what 

else life had to offer, but he knew there was a lot of it he would never live to 

see. He’d been alive for eleven standard years, coming up on twelve. He was 

twenty-three or twenty-four, the manual said. It wasn’t time enough to live.  

Sergeant Kal said we’d been robbed. (True Colors 8-9) 

Darman’s heartbreaking dawning realization here, that he doesn’t have “time enough 

to live” is at the core of one of the key narrative threads the series develops: that the 

clones have not just been designed as slave labor for the GAR, they are disposable 

slave labor. They are not designed to have lives outside of the GAR or after the GAR. 

There is no “after” their time in the army. There is only their service to the Republic, 

their usefulness as tools, and nothing has been provisioned for them beyond that, not 

even their own span of life. And, as the Republic Commando series makes abundantly 

clear in passages such as this, the clones are sentient individual beings who are 

perfectly capable of awareness of their situation. So not only are they trapped in a 

short, brutal life of servitude, they know what they are being denied, and the cruelty 

with which their lives have been designed.  
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That the GAR wants men both capable of being killing machines, and wants 

men who will blindly follow orders with the unswerving obedience of droids, is at 

conflict with the fact that the clones are living breathing human men with minds of 

their own; they can be trained, but they cannot be stripped of independent thought, no 

matter how indoctrinating their training. Nonetheless, the GAR expects them to 

behave as less than human, and reacts negatively to instances of independent thought 

an action not in lock-step with the GAR. As Kal’buir observes “So you wanted the 

hardest troops you could buy to take on the enemy, and then you got cold feet when 

they turned out to be too hard” (Triple Zero 22). This points to the inherent dichotomy 

between the GAR’s intention that the clones be unthinking droid-like soldiers, and the 

reality that they have independent minds. Zey says early on in the series at the start of 

Hard Contact: “Clone personnel have free will, even if they do follow orders. If they 

couldn’t think for themselves, we’d be better off with droids—and they’re a lot 

cheaper too. They have to be able to respond to situations we can’t imagine. Will that 

change them in ways we can’t predict? Perhaps. But they have to be mentally 

equipped to win wars. Now thaw those men out. They have a job to do” (17). This 

quote is a strong establishment early on in the series that the clones are dichotomously 

expected to have free will, and yet expected to follow orders and do the job. They are 

individuals who have free will, and they are also serving in a very similar, if more 

intelligently thinking, capacity to the droid soldiers used by the Separatist army. As 

Ordo articulates later in the series in response to a Republic intelligence agent who 

tries to tell him that he’s “programmed to be obedient”: “You should have paid more 

attention in genetics class. […] Genes only predispose. Environment’s what counts. 

Programming…no, human beings don’t work that way. Trainable not programmable” 

(Order 66 30). The Republic can create the clones, it can attempt to train the clones to 

follow orders, but they are still going to be born with free will, no matter that they 

were born in tanks instead of wombs.   

 

The GAR reinforces its attempted dehumanizing of the clones by suiting them 

in armor which both completely conceals any human trait, and ensures they are all 

even more identical than their genetics have made them. Then, to add insult to injury, 

they are designated by alphanumeric strings and denied official names. For non clones 

to use a clone’s adopted name is seen in the book as a mark of empathy for the clones, 

and of honoring the fact that they are actually sentient individual beings, GAR 
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protocol be damned. As Kal emphatically articulates: “They’re not RCs. Arr-See 

sounds like a droid to the public. My boys are men. So please refer to them as 

Republic Commandos, and the other forces as troopers, or by their rank […] Words 

like RCs, cannon fodder, grunts, gropos, squaddies, pongoes, meat cans, white jobs, 

or even shiny boys create the wrong impression. Terminology is everything, I find” 

(Triple Zero 148). RC “sounds like a droid to the public,” allowing the public to 

dehumanize the clones in their minds, as the GAR and Jedi do in practice. There is 

almost no one, beyond Kal and his adopted circle, who champions the clones’ rights 

in the series.  

 

The Republic ostensibly does not allow slavery23, but the clones are very clearly 

a slave army. They do not exist in the eyes of the Republic as people, as Fi points out: 

“I don’t feel like a Republic citizen, because none of us are, in case you hadn’t 

noticed. We don’t exist. No vote, no identification docs, no rights” (True Colors 13). 

So, then, is a person only a person in the eyes of the Republic when the politicians 

choose to recognize them as such? Slavery of the clones is okay because they don’t 

exist on paper? There is never an answer given in the series, nor is there an answer to 

this in the greater Star Wars multimodal narrative, but it is an important question 

posed by the Republic Commando series, which bears consideration all the more for 

the lack of an answer. The allowance of the enslavement of the clones is linked to the 

attempts by the GAR, the Jedi, and even the citizenry of the Republic, to position the 

clones as something other and less than the humans that they are.  

 

																																																								
23 See, for example, Padmé Amidala’s assertion in The Phantom Menace that the 
Republic has “anti-slavery laws,” or Senator Skeenah’s statement in True Colors that 
“[w]hatever other member planets might do, Coruscant hasn’t tolerated slavery in 
millennia” (237). However, we seem the hypocrisy of the Republic again here, as it is 
not just the slavery of the clones that is allowed, but also slavery on planets that are 
technically outside the Republic, even if the Republic has dealings with those planets, 
as for example Tatooine. The example of Tatooine also raises further evidence of the 
hypocrisy of the Jedi with regards to slavery, as in The Phantom Menace Qui-Gon 
Jinn, faced with the enslavement of Anakin and his mother Shmi, frees Anakin but 
makes the choice to leave Shmi enslaved on Tatooine, despite opportunity to free her 
with seemingly only a little greater involvement or force. Nor do the Jedi return to 
Tatooine to do so, despite awareness of the plight of the slaves there, including 
Anakin’s mother.  
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Built in to the dehumanization of the clones perpetrated by the GAR and the 

Jedi is the way in which they are seen as entirely expendable. As Kal remarks, “Zey 

will waste you and every last clone—and me—if he thinks it’ll win the war and save 

civilians” (Triple Zero 139). There is zero regard for the lives of clones. As this article 

discussed in the treatment of Fi when he is injured, the lack of regard for the lives of 

clones goes beyond a complete disinterest in if the clones die in battle, to not 

expending resources to treat them when they are injured and no longer of use to the 

GAR. What the GAR will expend resources on though, we learn, is actively seeking 

out and killing clones who try to leave the army and obtain freedom. In True Colors 

we are introduced to ARC Sull, who has deserted the GAR in pursuit of living his 

own life. Through Sull, we learn of previous clones who tried to leave the GAR, such 

as ARC Spar who the “Republic sent someone after him to kill him” (True Colors 

139). Though Spar survived, we learn that “‘Tavo decided to make a run for it a few 

months ago, and they caught him. Then they blew his brains out.’ ‘They.’ ‘Republic 

Intelligence agents. The Chancellor’s hit men” (True Colors 139). It’s not even done 

as a deterrent to the other clones not to desert, it’s done in silence: “nobody gets told 

about ARCs who are executed” (True Colors 140). The GAR kills them because they 

are property, and they don’t want that property to belong to anyone else. Adding an 

extra disturbing and deplorable layer to the assassination is that when the GAR sends 

assassins to come for Sull, and Darman kills them in their attempt and then sees the 

bodies we learn that: “[h]e’d shot two clones, men just like him right down to the last 

pair of chromosomes. He’d killed two covert ops troopers. The GAR was sending 

clone assassins after their own men” (True Colors 187). The GAR created these 

clones with no family other than their clone brothers, disenfranchises them and allows 

them no freedom, kills them if they try to leave, and then makes them die at the hands 

of the only family they have ever known. This is one of the starkest examples of the 

horrifically unethical denial of humanity to the clones, of the use of them as things 

and commodities, of complete disregard for their capacity to feel, or to have any 

respect for them as sentient beings.  
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Conclusion: Implications for Our Humanity in Our Treatment of Others 

 

“It’s very strange—obscene, even—to see everyone going about their business on 

Coruscant as if we’re not in the second year of an ugly war. And for them, of course, 

they’re not. It’s someone else’s war in every sense—fought on other worlds, fought 

by other beings, fought by men who aren’t Coruscant citizens. Clone troopers aren’t 

anyone’s citizens. They have no legal rights. They’re objects. Chattel. Military assets.  

 Nobody should stand back and let that happen, least of all a Jedi.” 

–Jusik (Order 66 3) 

 

It’s important to remember that this is not just a tale of the Jedi overreaching 

their power. It is not the abuse of clones at the hands of a few. It is institutionally 

accepted slavery, both tolerated and ignored by the people of the Republic. And while 

the series focuses on the unethical treatment of the clones by the Jedi and the GAR, it 

underscores this greater and ultimately for the real-world understanding of the reader, 

more sinister point. Kal observes of the public on Coruscant: “Did they have any idea 

what was going on around the galaxy on hundreds of battlefields? He resisted the urge 

to grab them, shake them, and make them listen to what was happening in their name” 

(Triple Zero 98). How many of us pay attention to what is going on in the world, 

truly. To what our armies do, to how we treat people, both in and out of them? We do 

not live in a world in which all people are treated equally. We cannot blame this 

solely on the powers that be, any more than the people of Coruscant (or the rest of the 

Republic) are without blame for not questioning or caring about the enslavement of 

the clones by the GAR and the Jedi. A few pages after Kal remarks in thought of the 

unthinking and uncaring nature of the general populace, he has Ordo take off his 

helmet on public transportation, inciting shock by the civilians around them that Ordo 

is both young and human: “[t]he man hesitated, and then reached to shake Ordo’s 

hand, surrendering soft pale civilian fingers to a black gauntlet. The look on his face 

said clearly that he hadn’t expected to find flesh and blood inside the droid-like shell” 

(Triple Zero 100). The dehumanizing of the clones to the general populace, both by 

their identical faceless suits of armor, and by the removed nature of them as far off 

tools of war, is such that they are not even recognized as flesh and blood. They may 

as well be droids to these civilians, and indeed that is how the GAR treats them.  
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And it is not enough to say that the citizens of the Republic are kept from 

knowing the truth. It is known that the men of the GAR are clones. It is known that 

they fight and give their lives for the Republic. It is Besany Wennen, civilian, who 

cries out in Triple Zero “It’s not right […] It’s not right that Corr and men like him 

should end up like this. I’m wondering what kind of government I’m working for. 

One with a slave army, that’s what. You know how that makes me feel? Disgusted. 

Betrayed. Angry” (271). Why should it take knowing a clone personally to make 

anyone realize that a slave army is inherently, undeniably, ethically wrong? And yet 

as the series shows, it seems to take just that. Kal, faced with Besany’s anger, is 

surprised, not because of why she is angry, but that she as a citizen is angry at all: 

“Skirata knew that feeling only too well. He just hadn’t expected to hear it from 

someone who did an office job and could switch off HNE with its heroic and sanitized 

images of the war anytime she liked” (Triple Zero 271). The distinction here is that 

Besany knew Corr, that she saw first hand what happened to the men of the GAR. She 

wasn’t just able to switch off the news and its “sanitized images of the war”. But the 

general populace is. The series’ commentary on the sanitization of war by mass media 

is a subtle, but important point that it makes. It is not enough to be outraged by the 

actions of the Jedi or the GAR, or for that matter the politicians who pull the strings 

of both. The citizenry who ignore what is going on are ultimately complicit. As 

Darman observes: “Sergeant Kal says species doesn’t matter to Mandalorians. Why 

doesn’t the fact that I’m human matter to human beings on Coruscant?” (True Colors 

95). Vau echoes this sentiment even more starkly later in the book, when the subject 

of just what Senator Skeenah is aware of with regards to the denial of medical care of 

clones is discussed:  

“Of course,” said Skirata, “we don’t know if he’s aware that the Republic sends 

out hit men to execute clones who want to try their luck in Civvy Street, either.”  

 Vau was watching the conversation with an air of boredom, which usually 

meant quite the opposite. […] “If you broadcast that on the hour, all day on 

HNE, nobody would care, Kal. I guarantee it.”  

 “They’ll care if the Seps start attacking Coruscant and interrupt their 

holovid viewing, all right.”  

 “But there’s not going to be this massive wave of protest on behalf of Our 

Brave Boys. You’ll be knocked flat by the wave of apathy. Goodness, our slave 

army, bred to fight, disposed of when it’s too much trouble? What a sensible 
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system! Good for the Chancellor! That’s what we pay our taxes for!” Vau 

dropped the bored act and came very close to exposing emotion for once. “It 

saves all those civilians from having to look after their own democracy. The 

most you’ll get is a few creds dropped in a charity box on the anniversary of 

Geonosis. No Senator is going to change a thing.” (True Colors 324-325) 

Vau’s argument here underscores the ultimate ethical impact of “breeding” an army. 

That the clones were given life for the purpose of serving the GAR contextualizes 

their lives for both the GAR and the citizenry of the Republic as property, as 

expendable, as worth less than humans born from biological wombs rather than 

mechanized ones. They are here the disposable units that the Kaminoans described 

them as. Without having been given rights, without having anyone (beyond Kal, Vau, 

and the handful of others in their clan) who cares about them or advocates for them, 

the clones effectively don’t exist as people for the rest of the Republic. It is ultimately 

down to a lack of caring, not a lack of awareness. As Vau says, it wouldn’t matter “If 

you broadcast that on the hour, all day on HNE.” It’s analogous on a smaller level to 

the difference between the reader or viewer in our world caring when a named Jedi 

character dies on page or on screen, versus the hundreds of clone troopers we see die 

without pausing to consider that they have names, that inside those identical shells of 

armor they are people too. On a larger, more important level, it asks us to examine 

how we view real categories of people that we see as ultimately different from 

ourselves, whose suffering we are capable of ignoring. It’s what happens when we 

allow ourselves to other a group of people, to say that it is okay to treat them 

unethically because they aren’t like us, they’re somehow less. How can the system be 

held accountable for its treatment of the clones, if the people do not care? If, as Kal 

observes, “most of the Republic’s citizens saw clones as high-spec droids, 

conveniently on hand to save their shebse [asses]” (True Colors 127). The ethical 

violations are not only on the part of the GAR and the Jedi in enslaving the clones, 

they are on the part of the entire population who chooses not to care, who doesn’t 

think, who others and devalues life that they do not recognize as the same as their 

own.  

 

As the series progresses, we see the insidious way that not speaking out against 

atrocities allows them to be a part of society. In Order 66 we get multiple instances of 
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clones being blatantly treated as less human than non-clones24, including by citizens. 

As for example, when Besany and the Null commandos Mereel and Jaing go 

undercover at the treasury department, and Jaing is questioned by another woman 

who works there: 

“What program are you running, exactly, clone?” 

 Besany braced for impact. It was a very emotive issue, using the term 

clone when the woman knew both his rank and name. It said he was nothing. 

(Order 66 208)  

That the woman used “clone” when she knew both the rank and name of Jaing points 

to intentional bigotry. At this point in the timeline it is just under three years since the 

Battle of Geonosis, and the revelation of the existence of the clone army. That means 

that in just under three years, the clones went from hidden from the citizens of the 

Republic, to the othering of the clones being so common place that this woman would 

intentionally belittle Jaing by treating him as less than a person, as a unit and not an 

individual sentient being deserving of respect. Thus we see the broader and more 

quietly sinister effect on a society of allowing the kind of unethical treatment, 

commodification, othering, and enslavement perpetrated against the clones by the 

GAR. It makes commonplace the idea that a living, thinking, feeling human being 

could be allowed to be treated like less than the person that they are.  

 

As Obrim and Besany discuss regarding their rescue of Fi, and the 

government’s treatment of him as property, even if the actual governance and running 

of the GAR is done by the politicians and the Jedi, the citizenry of the Republic have 

a responsibility for what is done on their behalf:  

“Technically, in law, we just stole government property. Like taking old office 

equipment from a department dumpster, not a living, breathing man with rights. 

How did we ever let that happen?”  

 “It didn’t happen overnight. It crept up on us.”  

 “But who’s going to do anything about it? The Senate’s smiling and 

nodding, and even the Jedi Council—“ (True Colors 405) 

																																																								
24 See pages 128-129 for an example within the GAR, when a non-clone ensign snaps 
“Clone!” derogatorily at Ordo, and Ordo responds “‘I’m not clone. I’m Captain.’ He 
tapped his red pauldron meaningfully. ‘Captain Ordo, ARC en-one-one, Special 
Operations Brigade, Grand Army of the Republic. And you’ll address me properly.’” 
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As Obrim argues, if the citizens do nothing, if they let the enslavement of clones take 

place on their behalf, they are as culpable for the treatment of clones as no better than 

“office equipment” that gets thrown in “a department dumpster.” If everyone believes 

they can do nothing, and no one tries, then nothing changes. As Jusik argues in Order 

66, “Everything that has happened in the galaxy—everything that ever will happen—

is framework made up of countless connections of individual choices: yes or no, kill 

or spare, survive or die. They shape every moment for all eternity. One man’s 

decision matters. One being’s choices, moment by moment, connected to a network 

of billions of other choices, is all that existence is” (Order 66 5). Not protesting a 

slave army silently condones that slavery. Saying nothing against unethical behavior 

contributes to the world that allows that behavior.  

 

Yes, Star Wars is science fiction, yes, it is also fantasy in space. But the 

sociopolitical and ethical questions it raises have real-world implications for our own 

treatment of others. Did we, as an audience, think about the clones as individuals? Or 

did we also not look past the armor? Why do we accept the Jedi as being purely good? 

Let us not, as the Republic Commando series raises the point, accept the appearance 

of things at the surface level, but look to the quality of things underneath, both in our 

fiction and our reality. For the questions raised in the Republic Commando series with 

regards to the othering and dehumanization of those we see as different from us, and 

the human tendency to categorize, objectify, and commodify living beings apply 

starkly to our own world. For example, the treatment of the clones as others to be 

looked down on, thought of as less, and denied rights, is mirrored in the real world by 

the treatment of immigrants, and the dehumanization of them because they were not 

born in the same circumstances as those in the country they seek refuge. In the 

Republic clones are never granted homes, suffrage, or even adequate medical care; in 

the real world immigrants are held indefinitely in immigration camps and inhumane 

detention centers, lacking these same rights. For that matter, the broken criminal 

“justice” system of the United States likewise dehumanizes those who have been 

incarcerated and does not provide adequate care. Furthermore, the United States still 

has privately owned government-sanctioned for-profit prisons; while President 

Biden’s executive order on January 26th 2021 disallows further government renewal 

of private-prison contracts, this does not immediately reform the system it merely puts 

in to place a gradual phasing out of private prison contracts, and as the director of the 
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ACLU’s National Prison Project David Fathi states, will only affect approximately 

10% of incarcerated persons in the United States (Fathi). Furthermore, Biden’s 

executive order does not apply to private, for-profit immigration detention centers, 

which account for 80% of detained immigrants (Fathi; “Private Prisons”).  In both the 

case of incarcerated U.S. citizens and detained immigrants, allowing a system to exist 

that dehumanizes and mistreats human beings is stunningly abhorrent. That we take it 

a step further and allow money to be made off of that system, to commodify the 

suffering of others, is disgusting and hypocritical to the values we supposedly hold. 

We might have outlawed slavery in the United States, but like the Republic we still 

allow for the commodification and dehumanizing treatment of human beings. And on 

the subject of our mirroring of the Republic’s stance on slavery, while slavery is 

outlawed in many countries, according to the Independent in 2020, “[i]n almost half 

of the world’s countries, there is no criminal law penalising [ibid] either slavery or the 

slave trade. In 94 countries, you cannot be prosecuted and punished in a criminal 

court for enslaving another human being” (Schwarz et al.). But, much like how we 

lock people up in prisons and detention centers and then don’t care what happens to 

them because it’s out of site out of mind, we don’t seem to care about slavery when it 

happens somewhere we don’t have to look at or think about it. Like the citizens of 

Coruscant ignoring the reality of the treatment of the clones, we categorize 

immigrants, inmates, and people enslaved in other countries as “other,” and somehow 

this allows us to ignore their plight. On a smaller, but insidious and still reprehensible, 

day to day level, we continue to have a society in which there are significantly large 

portions of the population who judge, and even persecute, others for their race, their 

sexual orientation, their gender identity, or their religion (among countless other 

ridiculous reasons people find to hate others). And as a whole we buy in to on a day-

to-day basis the capitalist system that underpays and overworks human beings, calls 

them “essential” workers in a pandemic, and then refuses to raise their minimum 

wage to a livable rate, because we’ve commodified living, and we’ve accepted that 

somehow some people just deserve less, like the people of the Republic accept of the 

clones. Furthermore, we could but do not have universal healthcare; the scene in True 

Colors where Fi is denied medical care because he doesn’t have a status as a Republic 

citizen is played out in the real world denial of healthcare to those without insurance 

or who have it but cannot afford the astronomical deductibles and copays. These are 

all things that we could all be working to change but so few of us do. Like the citizens 
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of the Republic we don’t care enough for the problems of our fellow human beings. 

We find ways to put them out of our mind, or to categorize them as other and 

somehow therefor not our problem. Or we “care” but ultimately remain apathetic and 

do nothing to seek and affect change. But as the Republic Commando series drives 

home in its treatment of the clones, “One man’s decision matters. One being’s 

choices, moment by moment, connected to a network of billions of other choices, is 

all that existence is” (Order 66 5). The Republic, both the government and the people, 

could have done better. The Jedi could have done better. We can do better.  
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